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Edi t Breface

Seminary is the longest sacramental preparation in the Church; and as preparation for
the Sacrament of Holy Orders, it must ready UU wU Ow? 1 BT UEDUI wUOT | wUEEUI EwE U
OEOI woOi w" T UD UTedd that,uhd deifatylhdd GsHirst become students. Ante
docemus, discimus ¢ before teaching, we learn. And what we learn is often as varied as our
priestly ministry. Philosophy and theology are certainly central to our studies. Yet, we also
study homiletics, how to preside at the rites, prayer, how to direct others in their relationship
with God, and so forth. Even as we grow in self-knowledge through formation and spiritual
direction, we are studying our tendencies and how to improve on them.
All thisservesUOwx Ul x EUT wOUwi OUwUT 1T wOOOInpdtundT 1 WEDUT Ox
everyone the word of God which you have received with joy. Meditating on the law of the
Lord, see that you believe what you read, that you teach what you believe, and that you practice
whaU wa O U utUHiskadsim@sahat we first have received the word of God in joy, learned how to
meditate on the law of the Lord, and read the material we will be commissioned to teach. As St.
Isidore saidOw? WOEOwWOUUUwi PUUUWEIT wl feddingbeftt€heis @bl UUUEOE wh
x UOEOEDPOwb T E U wiAhndud thalemd Wekehabk i dadies in our years of seminary.
Yet, never are our seminary studies ends in themselves. Ultimately, they aim at bringing
us and those we serve closer to God. St. Thomas Aquinas reminds his seminarian students of
this in the Summa Theologica when considering whether study has a place in religious life
(ITallze, q.188). The Angelic Doctor, naturally, answers in the affirmative. But, notice why he
does so. Study, he contends, (i) aids our contemplation by enlightening the intellect, (ii) builds a
foundation for our preaching and teaching, and (iii) helps us turn from fleshly desires to
spiritual realities. All this draws us closer to God. But not just us; ultimately we study to lead
others closer to God. In one of the most celebrated phrases in his Summa, Aquinas makes this
EOI EUO w? %O0Uwl YI OWEUwPUwWDUWET UUI Bettdd £ give@bthdrsl U1 OwUT E
UT T wi UUPUUWOT wOOI ZUWEOGOUI OxGEUDPOOWUT EOQwOIl Ul 6awlOw
To give others the fruits of one’s contemplation (contemplata aliis tradere) + here we have, I
believe, the heart of our sacramental preparation program in the seminary. Everything we do in
our studies, everything we are about as seminarians, is a preparation to hand on to others in
ministry the fruit of what we have thought over, meditated upon, and incorporated into the
core of our being over our years in seminary. This is why we study: so that others + many others

'From the Homil v, i Ri tRite ofdOrdin@ondnitedsStatescConfecefice & €athelis Bishdgetond
Edition (Washington: USCCB Publishing, 2003) 102.

2 |bid.
3 St. Isidore of SevilleSententiarum libri tresLib. I11: 9.

4 St. Thomas Aquina§umma Theologicéila llae, q.188, a.G8Resp), trans. Fathers of the English Dominican Province,
Secom Edition, 1920.



t may receive thebl U0 wOT wOT 1T w" T; &hd throughthat) indy @r&wdcloger to God.

We can begin, here and now, to communicate to others the fruit of our studies. With this
in mind, I present Interconnections: Journal of Catholic Seminary Studies. In these pages, we aim to
create a forum for those studying for the priesthood to exchange reflections on their studies for
ordained ministry. Sharing the insights we receive can edify those of us preparing for the same
sacrament. Thus, 0T PUWNOUUOEOQWEDPOU WO Owi OUUIT U mmEnirGarivd OT w?2 BDOUI
seminary programs across North America and beyond.

The journal also ED OU w0 Owi OUUIT UwE wOD Y b Othamaby@ivdrsd EOOOT E U D
areasofour UUUE A6 w( OwPbUwbOwUT PUwUIT OUI Dedeké o Rriestlyl 1 w21 EOOE w5
FormationD OUUUUEUUOwW? 6 POWOUET UwUT E0wUT 1 awOEawbOOUODOI u
as possible, [seminarians] should learn to penetraUl wUT I OwOOUl wEl | x 0ad EOE wU Ow:
DOUI UE OO0 EDréwihp thdSelé@nmections between our areas of study is at the heart of our
contemplata — the content we hand on to others (aliis tradere), even now while in seminary. This is
precisely what Interconnections aims to foster.

In this inaugural issue, we are pleased to feature four seminarians from different
dioceses who do just this. We open with an article by Deacon Mark Rutherford on the role of
the parish priest in the New Evangelization. %6000 OP D OT w#1 EEOOw1 00T I Ui OUEZz UL
evangelization in the early Church, we feature a study by Nicholas Blaha on a great figure of
the early Church, St. Ignatius of Antioch, and how church unity relates to the Eucharist in his
thought. The Eucharistic theme carries over into Deacon Timothy Brandtz U wE chvRrdy &hH w
the Eucharist. We close with Deacon Benjamin Haasz Uwi OODPOa wOOwUT I w%l EVU0wOI u
American Martyrs, given in the Eucharistic context of the Mass.
311 Ul wi OUUWEUUPEOI UOwi UUPUwOi wll 1 PUWEUUT OUUZ wu
on topics of central importance to all of our preparation for Holy Orders. What these four
authors have gained in studying Mary, the Eucharist, the Church, Scripture, evangelization, and
the saints can aid each of us in our own study of these topics, and thus ultimately enrich what
we are able to pass along to others. And that is, after all, the purpose of this time in our

preparation to one day share in the role of Christ the Teacher.

Andrew Liaugminas

5 Second Vatican CounciDptatum btius, 16.



New Evangelization and the Priesthood
Deacon Mark Rutherford

Diocese of Lansing
Sacred Heart School of Theology

One of the greatest fruits in the Catholic Church subsequent to the Second Vatican
"OUOEDOWPEUWUI T wUl EPUEOYI Ua wldi wrThelpbpsiwhdhave EOOwU O w'
come after the Council focused, and continue to focus, OUET wOi wOT 1 PUwl 61 UT a wOOwU
fundamental call and duty to proclaim the Gospel to all people.? At the center of this
rediscovery and focus were new methods of evangelization. This paper aims to give a very brief
OYIT UYDI pwOi w0 brifatthd Néw EvhngelizatoD dndits consequences for the
ministerial priesthood.

The Call for a New Evangelization

What is Evangelization? Evangelii Nunitandi says evangelization can be defined in terms
200 wxUOEOEDODPOT w" 1 UD U U wthPofigdehBitk] ofidatécksisFobanrfetridguO O O b w'
PEawOi wOUEUDOT wbOwpPOUOEWETl wOOwUEawlT EQwUT T w" T UUEIT
Essentially, New Evangelization is the proclamation of Jesus Christ by word and deed (Eph
6:19; cf. 1Cor11:26).3 1 1 wUOOUDOEUI wxUUxOUIl wOl wOi 1 w" T OUET zUuwl YE
than to make men share in the communion between the Father and the Son in their Spirit of
O O Y3IHér ense of purpose derives from Her missionary identity received by Christ Himself
@, Owl WoONAS wW3T 1T w200z U0wdbPUUPOOWOI WUEOYEUDPOOWPUWEEU
essentially characterizes the nature of the Church.* The Church is, therefore, by her very nature
missionary; she exists to evangelize.

What is the New Evangelization? First proclaimed by John Paul Il in 1983, it is a
EOOCOPUOI OUwUOwWUT 1 wi U6GOwWUI EOPAEUDOOWOI wOT T w" T UUET 2

1 Second Vatican Councilumen Gentiunf21 November 1964), 9, 11, 13,-392. 3942 addresses the universal call of the laity

to holinessPresbyterorum Ordinisl2-14. 1214 addresses the ueigl call of priests to holines&audium et Sped 7-49. 47

49 addresses the call to holiness in marriage and familAlifé&sentes2-9, 3541. 3541 deals with the cooperation of bishops,
priests, religious, an dfortsfarispregading the Gobpethil€9deakspedifcallywitltserneo nar y e
basic principles of the Church's missionary nature.

2 e.g., Paul VIEvangelli NuntiandiJohn Paul IIRedemptor Hominis, Catechesi Tradendae, Dominum et Vivificantem,
Christifideles LaiciRedemptoris Missidcclesia in AmericalNovo Millennio Ineunte.

8 Catechism of the Catholic ChurcBecond Editiong 850.

4 John Paul IIRedemptoris Missic.



201 bwb OWEWEDHOWE O E ui Bifkce theh, fbhinfPeudIBmade the New
Evangelization an urgent priority throughout his Pontificate. It is not a new gospel or even a
new program. Succeeding Church documents sought to make it clear that the New
Evangelization is not about new concepts, but about the salvation Jesus won for us. It is about
how, when, and where one is saved, and what to do about it. The question about salvation
begins by turning toward the person of Jesus Christ as the answer to the question of human
existence. The New Evangelization includes reaching both to people who have a Christian
heritage ¢ that is, baptized Catholics and non-Catholic Christians who are not fully committed
to following Jesus Christ as His disciples ¢ and to non-Christians.

The number of those who do not know Jesus and His Church is on the rise.¢ Is it no
POOEI Uw) OT Ow/ EUOwW( ( wOEET wEQwWUUT 1T OUwWExx1 EQwUOW?EOO
EOT 1 OPAEUDOOWE OE w Ol dver Of fesud® eatJalvdiduighbre) Br @aikeU & 2
TTUO0AOWUT 1 WOUUEODPOI w?EUVUUa? wUOwWxUOEOGEPOwW) 1 UUUW" T U

New Evangelization and the Priesthood

So what does this have to do with priesthood? A significant number of parishes and
Catholic schools are closing across the United States for a variety of reasons. One reason may be
a minimal satisfaction with simply having the people who are already active in the life of the
parish. Yet, the Code of Canon Law makes it clear that the pastor of a territorial parish is
responsible for every person in his territory, not just those who show up on Sunday or tithe
regularly (528 § 1). On the other hand, another challenge that faces the priest is how even the
Catholics who do come to Mass on Sunday are being lost to an ever-growing culture of
secularism and relativism in America today.

For the priest, the many challenges of shepherding a parish can seem insurmountable.
Faced with an ever-changing culture and an increase in pastoral and administrative
responsibilities, the parish priest may be compelled ® O wU O E E & toltetatafii@elhis Rfdand
his pastoral priorities.® This demands of him a real living active relationship with the Lord
Jesus, drawing strength and energy from Him to face daily the challenges of priestly ministry.!0

5 John Paul lIAddress at the Opening of the 19th Ordinary Plenary Assembly of the Latin American Episcopal Council
[CELAM], Ill, Portau-Prince Cathedral, Hait§ March 1983L'Osservatore Roman&nglish edition, 18 April, p. 9

& Redemptoris Missjc. Earlier John &ul assessdhke crises in these words,Mi s si onary activity specific
nations" &d gentesappears to be waning, and this tendency is certainly not in line with the directives of the Council and of

subsequent statements of Magisterium. Difficulties both internal and external have weakened the Church's missionary thrust
towardnorRChr i sti ans, a fact whi ch must arouse concern among all \

" bid.

8 Second Vatican Councilumen Gentiugs, 9, 13Ad Gents, 1; Paul VI,Evangelii Nuntiandi1.
® John Paul llPastores Dabo Vobi$.

%1bid., 75, 10, 15, 31, 36.



The parish of the Third Millennium is not in need of priests who are merely good at
balancing five tasks at once. The parish needs to be a school of holiness, a place of prayer.! It
needs to be the center of Christian life, a place bursting with the apostolate and dedicated to
evangelization. In virtue of his call, the priest, therefore, has the supreme duty of awakening all
this in the lives of his parishioners, especially the call to holiness.!> He must be always on the
watch for opportunities to evangelize his parishioners. This may be done in many and various
creative ways; but in whichever way he chooses, evangelization must be his most fundamental
pastoral priority.!* And to do this he should cultivate unwaveringly a personal life of holiness:

It is not enough to update pastoral techniques, organize and coordinate ecclesial resources,
or delve more deeply into the biblical and theological foundations of faith. What is needed
PUwUT T wl OE OUUE lard® fordhdline@si>tuE wOl b w?
The parish priest, in short, should be fully compelled by the love of Christ in their work of
carrying out the New Evangelization.!®

Holy Spirit in the New Evangelization

When asked about his influence with the youth, Pope) O Ow/ EUOQuw( ( wUIl x OPI EOw
Spiritd Plere is a man, a priest, who fully attributed the success of his priesthood to the Holy
Spirit. In 1986, John Paul II issued his Encyclical Letter Donum et Vivificantem, focusing on the
Third Person of the Trinity in the life of the Church. He proposed UT I wOIl I Ew? UOwWET YI OO«
"TOUET wOT 1T wepPEUI Ol U0wWUT EQwUT | wi uEuEOxx 034 | UeuEGuwd 111 u
DOEDYPEUEOwWOI OEl UUOwPDUT wli I wb O x OWWEI Ok PWWEQUT WUl W
Church, each priest is encouraged to develop continually within himself his own personal
relationship with the person of the Holy Spirit in order for him to grow in his personal
awareness of the Sprilz Uwx Ul Ul OEl wbOwi DUWEEDOa woODbi 1 6

Of course, the implications subsequent to a renewed awareness of being compelled by
the Holy Spirit in O O | agtiWities are vast. For instance, the Spirit can and will blow E wx UBD1T UUz Uw
preaching, if he cooperates with it, to new levels.'® In his ministry to the faithful Mass attendee
and the nominal Catholic alikeO wUT 1T wx UDT U0wp D OO wi DOE wi otxkel O wi DOOI
Good News? wb T PET wi EVUwWE Uwb U U wU Ffeshkpgoundolt B oy Spirig wBo0 I w" T UD
compels the priest to minister to others. The priest then no longer needs to minister by his own

1 Novo Millennio Ineunte43; Homily of 10 February 985

12 pastores Dabo Vobig4 Redemptoris Missj®b8.

13 Congregation of the Clergfriest and the Third Christian Millenniugrintroduction.
14 John Paul IIRedemptoris Missj®0.

15 Benedict XVI,Deus Caritas Est33.

16 John Paul IIRedemptoris Missjdl1.

1" paul VI,Evangelii Nuntiandi4.



strength, but ministers by the power of the Spirit.'® Simply stated, the New Evangelization in a
parish context DUwD Ox OUUDPEOT w? bDUT OUU witis esderitial Brér&aved i wOT T w' C
foril OU0UT wxEUOUOUUwWUOOwW?UUVUEawOOUl wlT 6UOUT T Sawli T wOEC
DOwli YEOT 1 OPAEUDOOWUOEE a? wésbnebfGhe thRlEnke® D d dDdbadids Ea wU Owo
facing those doing the work of new evangelization.?
It is also important for seminarians and priests to open themselves generously to the
charisms the Holy Spirit freely gives. In his 1998 Pentecost address to different renewal
movements, John Paul II encouraged all Catholics to open themselves to the gifts of the Holy
Spirit.2! Pope Benedict XVI exhorted all Catholics in similar wordsé w? 3 OEEa w( wp OUOEwWODP O
extend the invitation to all: let us rediscover, dear brothers and sisters, the beauty of being
baptized in the Holy Spirit; let us recover awareness of our Baptism and our Confirmation, ever
UDOI Oa wU O U UZEI theyfiebt is fo Beik ihsGment of the New Evangelization, and as
the Holy Spirit is the primary agent of evangelization, then the priest needs to be familiar with
the reality of the Sx UD Uz U wE E U DThepdiésturiDlivé ib thellpiet Rodm if he wants to
bring the People of God to do the same as well.

Practical Pastoral Applications

Cells are part of a much larger organism, and their role and purpose exist in relation and
cooperation with the much larger organism. Similarly, the parish is a part of a much larger
whole: the structural cell of the Universal Church2#3 1 I w@Ul UUDOOwUi | OwEI EOGOI UO!
2xDUPUWUEaDOT inbhd yeit OD1pembatkidgupgnthe Third Millennium, John
Paul II asked this very question in his Apostolic Letter Novo Millennio Ineunte. 3 T 1 w/ Ox1 z Uwi UL
answer dealt with the priest himself: The Spirit is inviting the priest to renew himself in order to
take up the demanding task of the ChurE 1 z U wi 2¥ng @ibsiorOuBth enthusiasm.* We cannot
renew and evangelize our parishes unless we allow ourselves to be constantly renewed and
evangelized.?> Once the priest becomes more familiar with the Third Person of the Trinity at
work in his life, the more he will be able to teach and show others how they too can lead lives in
the power of the Holy Spirit.

18 John Paul IIRedemptoris Missi®3, 29.

19 paul VI,Evangelii Nuntiandi75 John Paul IIRedemptoris Missj®1-30, 87.

20paul VI,Evangelii Nuntiandi 75.

21 JohnPaul I, Speech at the Meeting with Ecclesial Movements and New Comm@&fithday 1998.
2 Benedict XVI,Regina CaelMessage of 11 May 2008.

2 John Paul IlHomily, 27 January 1980.

24 Novo Millennio Ineuntg2.

% ¢f. Paul VIEvangelii Nuntiandil5: fi éhe Church is an evangelizer, but she begins by being evangelizedéhsteelieeds
to listen unceasinglytowhatsheu st bel i eve, to her reasons for hoping, to the
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The document outlines what the Church hears the Spirit saying: The Church is called to
contemplate the face of Christ (15), focus on the Word of God (17, 39), develop a new impetus
for discipleship (29), focus on training in holiness (30), learn to pray (32), make parishes schools
of prayer (32), focus on sacraments, etc. A priest can, one-by-one, gradually make all these
activities part of his parish. For example, in a special way the Church is called to proclaim the
Word of God as the power to save. This is essential for the Church, and it is essential for the

priest to be effective:

We must rekindle in ourselves the impetus of the beginnings and allow ourselves to be
filled with the ardor of the apostolic preaching which followed Pentecost.?

(T wxUOEOCEPODPOT wUT 1T w6 OUEwWOT w&OEwPbUwUT 1 w?xUPOEUVUAWEU
primary actof U1 1 wx evBrgdliirg bktivity within the parish as well.” He should focus on

proclaiming the homily in the power of God, establish and protect personal Scripture study

time every day, pray daily for the spirit of evangelization to enflame his homily, read

magisterial documents that focus on evangelization (Evangelii Nuntiandi, etc), and so on.

If the Church is to share the Gospel with the same enthusiasm of the first Christians,?
then one particular way to do that would be to spend more time with the very Word which
gave life and power, and hence enthusiasm, to the faith of the early Christians. Perhaps
generations of priests will rise up with the Word of God burning in their hearts zealous to take
up their duty of evangelization. We hope they will preach the Gospel with a power and
2101 UT Ol UU~> wUT EDWEEOQWOOO0awEOO! wi UOOwWET DPOT WEOOUI EU
Spirit. Then, and only then, will Pope) OT O w/ E U fonanhdwzeting8liza@d@ in the modern
world begin to become a living reality.

% John Paul IINovo Millennio Ineunte40.0n the level of evangelization, the deep connection between how well one knows the
Word of God and oneds pr thpower and tove bas prafdundly impréssed itselffepowo r d  wi
consciousness of so many in various renewal movements who draw from the life and riches of the Scriptures for their ministry.
These men and women realize that man cannot preach what he does noékalmmelshare the Word if he does not know it.

John Paul 1l says the People of God deserve a person who can proclaim the Gospel with confidence (40). It appearsithe more ti
people simply spend time in the Word, the more confident they are in proclaniigy to others. Thus, the more time we spend

with Jesus in His word the more we begin to realize Who it is we are spending time with.

27 Second Vatican CounciPresbyterorum Ordinis4; Congregation for ClergyPriest and the Third Christian Millenniurh2.

28 John Paul 1INovo Millennio Ineuntg58.
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Eucharist and Unity in
St . |l gnatius of Antioch?o:

Nicholas Blaha

Archdiocese of Kansas City in Kansas
Mundelein Seminary

In the contemporary study of the Eucharist, certain theological questions present
themselves with practical urgency, including the nature of the Eucharist, its status as a
sacrament and sacrifice, the presence of the Lord in the bread and wine, and its place within the
life of the Christian people. With this in mind, consulting early writings on the Eucharist can
provide illumination for those seeking a life-centered theology of this Sacrament. 3 1 I w" I UUET z Uw
interpretation of the Scriptures is continually enriched by consultation with the sources living in
the generations following the apostolic age. Ignatius of Antioch stands out to those seeking such
perspectives on the Eucharist.

The Meaning and Importance of Unity

The letters of Ignatius, bishop of Antioch and martyr, offer a rich fund of teaching for
the student of the Eucharist. Hurriedly composing six letters during two layovers on his journey
to Rome, Ignatius justifies his self-E UUT UUOI OUwWEUw? B wlE GRUEY@aODdwidDUaU
into nearly everything he wrote.! While unsystematic in form, this window into the early
Christian mysticism of unity as it developed from, and centered upon, the Eucharist serves as a
solid starting point for a re-appropriation of this sacrament within the context of our own age.

The Double Meaning of “Unity”
61 EQwPUwbUOwWUT 1 OOwWUT EQw(T OEUPUUwWOI EOQUWEaw?UODU
Christians? As to the first question, Ignatius seems to use the word both in the sense of a means
and of an end. The visible and ordered harmony among the people, deacons, presbyters, and
bishop is what he intends by its use in the instrumental sense. The clearest manifestation of this
visible unity is obedience to the bishop, who is to be reverenced by Christians as the earthly
representative of God the Father, and to the presbyters and deacons, who continue the ministry
of the apostles and Jesus.?

The end to which these means are directed is an invisible unity. Such harmony is the
condition for worship acceptable to God, who rewards such worship with a place within his
own life:

1gnatius of Antiochetter to the Philadelphian@hld), 8:1. InThe Apostolic Fathers in Englisttans. and ed. Michael W.
Holmes (Grand Rapids: Baker Academic, 2006), 119. SeeRdifh2:1; Letter to the Trallians2.2, 3.1;Letter to the
Smyrnaeansg:1-2; Letter to the Magnesiarg 7;Letter to the Ephesian$s.3, 6.1.

2 Letter to the Magnesiar(®agn), 6:1.
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You must join this chorus, so that by being harmonious in unanimity and taking your pitch from
God, you may sing in unison with one voice through Jesus Christ to the Father, in order that he
OEawEOUT wl i Ebtknewledpe thad o are members of his Son. It is, therefore,
advantageous for you to be in perfect unity, in order that you may always have a share in God.?

As this passage indicates, the participation in the life of God is the second, non-instrumental
Ol EOPOT wo that Pot)tkeBaldetop vehich Christians must order themselves individually
and collectively. It is the invisible effect of the visible harmony. Exterior union is a gift of God
that effects through membership in his Son the intimate fellowship with God that it signifies.

Thus, while it may be true that Ignatius sought to preserve the churches from Docetist or
Judaizing influences through his insistence on visible harmony with the bishop, his ultimate
meaning is something much more crucial. In fact, it is on account of his convictions about how it
is that one shares in the salvation God offers through the Church that his attacks on heresy
carry such weight. My subsequent consideration of the EucharisticD Ox OPEEUDOOU wWOT w( 1T OF
perspective seeks to make this clear.

For Ignatius, fellowship with the Father is not hypothetical speculation, but firmly
i OUOCETI EwUxOOwWUT | wOPUUDPOOWO! wi PUw2 OOOWEOUOwWOiI w#EYD
remained with the. O1 WE OE wU1 U U U G IHeneethkwnitelidr unityf the@hurch
under the bishop has the character of the life shared by the Father and the Son; ultimately, they
partake of one another in such a way as to blur the overly precise distinctions between means
and ends introduced above. To put it another way, the exterior seeps into the heart, and the
inner union strives for outward ratification in faith and love. This overlap between visible
harmony and invisible fellowship with the life shared by the Father with the Son is what is
Ol EOVwEawli 1T w0l UOw?O0aUUDPEEO?

Thus, while Ignatius may have had very practical reasons for preserving authority
among the churches, his motivations sprang not merely from the exigencies of administration or
the desire to preserve apostolic teaching from heretical distortions, but from the heart of a
pastor rooted in the communication of the life and love of God.

Unity as the Goal of God’s Involvement in History

It is not hard to see the answer to the second question I posed: why was this so
important to Ignatius? We have seen how subjection to the hierarchy in familial, religious terms
is the mystical imitation of the bond between God and his Son. From here, we need not stretch
far to reach the conclusion that the mystical unity of the Church in Christ is the very purpose
the Father seeks to achieve through his Son. Ignatius marvelously encapsulates this mission in
the beginning of his letter to the church in Smyrna:

I glorify Jesus Christ, the God who made you so wise, for I observed that you are established in an
unshakable faith, having been nailed, as it were, to the cross of the Lord Jesus Christ in both body
and spirit, and firmly established POwW OOYIT wWEAa wUT | yveh® Wad|ErulPrailed ih th® U U 6
flesh for us under Pontius Pilate and Herod the tetrarch (from its fruit we derive our existence,

3 Letter to the Ephesiar(&ph), 6:2.
4 Magn.7:1-2.
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that is, from his divinely blessed suffering), in order that he might raise a banner for the ages

through his resurrection for| B UwUE B O U U wE O E i thé&oBd bbdly bf GisuGhlir€h2 Ol 0
This mission is not a distribution of esoteric knowledge, but an invitation to suffer with Jesus on
the cross| a past event that truly happened in his fleshly existence. Grounding in faith and love
are the conditions for a fellowship with the Lord so close as to be regarded as nailed to his cross
along with him. Faith is both an assent to factual content about Jesus as well as a personal act of
trust and devotion to him. Love is the conduct that flows from faith as a river from its
headwaters, and gives rise to all the Christian virtues.® Because the Smyrnaean Christians have
allowed the suffering of Christ to transform them in this life, the suffering that they share
EOOUPOUI UwUOwWi EYT wi T 1T EVUUwWUT EOWEUTI wEOOUUPUUUDYI wd
fraternal love they share is also the most sure indication that they are in fellowship with the
EOUT I UwEUwW? Ol OE1 U0 wWOI wi PUw20602 56

Though Ignatius does not explicitly associate the unity of the Church with the

x UOEOCEOCEUDPOOWOT wli 1 w&OUx1 OwUOwOOOET 6P1 YI UUOWI PUWU
the witness of unity is not meant for Christians alone. The Church, then, is the assembly of those
whohopetobe UED UT EwWUOWE wODI | wODOI w" Witbthidkgntexs &fthe) OUT T wUOD
meaning and purpose of unity firmly established, we can profit from an exploration of what
Ignatius has to say about the Eucharist.

Eucharist as the LydectdPann of the Fatherodos

Ignatius mentions the Eucharist in one form or another in all six of his letters.® This alone
testifies to the great reverence in which he held it, as well as the need he felt to clarify its
meaning for the Church. His reverence and directness intensifies in later letters, for he wrote in
haste while at an unexpectedly brief stop in Troas. Ignatius thus seems to regard the Eucharist
as among the most pivotal matters of which he is privileged to speak as a bishop and captive for
Christ.’

St. Ignatius and St. Paul

Ignatius seems to intend three meanings for the Greek eucharistia: the general practice of
giving thanks to God in prayer, the celebration of the ritual, and the fleshly presence of the
savior given to us as a gift by God."* The first is used in the earlier letter to the Ephesians (XIIL.1);
the second and third make multiple appearances in the last two letters addressed to the
churches in Philadelphia and Smyrna. However, it is in the earlier letter to the Ephesians that
Ignatius formulates a startling synthesis between his theology of unity and the Eucharist by

5 Lette to the Smyrnaear@myrn), 1.

8 Cyril Charles RichardsorGhristianity of Ignatius of AntioctL967), 16.

"Eph.4:2.

8 Smyrn7.1;Eph.5.2; Magn.6.1; Phid. 4.1; Letter to theTrallians (Trall.) 7.2; Letter to the Roman@®om) 4.1.
° Eugene LaVerdier&ucharist in the New Testament and the Early Ch(t€96), 161.

10 Smyrn6:2 (listed by some authorities as 7:1).
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intervening death. The teaser runs like this:

In a second letter that I intend to write to you I will further explain to you the subject about which I
have begun to speak, namely, the divine plan [oikonomia] with respect to the new man Jesus Christ,
involving faith in him and love for him, his suffering and resurrection . . . All of you, individually
and collectively, gather together in grace, by name, in one faith and one Jesus Christ, who physically
was a descendant of David, who is Son of Man and Son of God, in order that you may obey the
bishop and the council of presbyters with an undisturbed mind, breaking one bread, which is the
medicine of immortality, the antidote we take in order not to die but to live forever in Jesus Christ."

Ignatius employs Pauline language with his use of the Greek word oikonomia. This word

appears within the Lucan-Pauline tradition with a variety of meanings, but Ignatius uses it in a

PEawUl EOwOOU0wUIl Ul OEOI UwPbUUwWUUI wEaw/ ECOwWPOwWUI 1 wol
orderly arrangement, dispensation, or providential plan. The Apostle to the Gentiles declares:

He has made known to us in all wisdom and insight the mystery of his will, according to his
purpose which he set forth in Christ as a plan [oikonomia] for the fullness of time, to unite all things
in him, things in heaven and things on earth. (Eph. 1:10)

Note that for Paul, too, unity in Christisthe OE N1 EUwOi wOT 1 un%tte Wérld|Ugpbingx UU x QU
notable in itself, but more so in light of our investigations above. Hence, as Ignatius elaborates
OOwNUUUwPT EVwOT B U wisbb¥ SttateduwitBif 1Bis corlteft OfrpsGdd] Qmit U

he has so tirelessly emphasized.

The Eucharistic Assembly

As if in answer to the unspoken question of what this new dispensation might be,
Ignatius launches immediately into an exhortation to celebrate the Eucharist in union with the
bishop and presbyters. He insists that participation in the one bread can only be done in
EOOOOOwm?T EUIT UwUOT 1 UT 1T Uwd wé wd weUul EODOT wOOI wEUI EE
Christians healed of the disease of sin and death, that they may join God in life that has no end.

Ignatius indicates elsewhere why it is that such a gathering must be in obedience to the
EPUT Ox wEOEwWxUI UEaUl UUwPi 1 OQwi 1 wUE atheQuitdritpdtheau 01 ECw$ U
EDUI BtobecOOUDEIT Ul 'Huother@vbrHsdthe common assembly, harmoniously
united under the bishop and with the presbyters and deacons, has as its purpose the Eucharistic
Ol EOOwWUT | wOl EOwPUwPUUI Of wOT T w?EEOOI UwOigathef T wUI UUOU
all into the one body of his Church.

An Exhortation to Receptivity

To reinforce this point, we must once again return to the virtues of faith and love, which
for Ignatius constitute and encompass the whole of life in Christ. Ignatius makes clear
Eucharistic references when mentioning these virtues. When confronted with false teaching, the

"1gn. Eph.20:2.

12Smyrn8:1. The Greek worblebaiah er e transl ated as fivalid, o is rendered by L
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BUEOODPEOUWEUI wOOwWEOPOT wOOw" T UDUUWEOSEwWUT T wEBUT Ox Ow
and regain your strength in faith, which is the flesh of the Lord, and in love, which is the blood
Ol w) T UUBW"TUPUUGB

While some might interpret this text as undermining Eucharistic realism in favor of an
analogical exhortation to ethical behavior, to do so misses the full meaning. The agape of which
he speaks certainly includes love shared among Christians, but it also refers to the divine agape
of which the Church is the object. Contemplating his own death, Ignatius longs not only for
ITEUOCOOCawbOwOET EDPI OET wOOwWUT T wi 1 UEVUET awbsUOwUT ECWEO
DOEOUU U x U'fsH B UworEYG BSE 02 wlUT 1 OOwbUwdOU0wdO0awuool UT BC
not from any man but from the man Christ Jesus, who suffered, died, and was raised in the
flesh.

Take care, therefore, to participate in one Eucharist, for there is one flesh of our Lord Jesus Christ,
and one cup that Il EEUw U OwUOD Ua w U lintbédek T thatuwhadeteryiod ddOyiad do in
accordance with God."
For Ignatius, then, the Eucharist is the lynchpin of the whole ordered plan| the oikonomia of
salvation whose origin and ultimate term is the Father.

Docetists, the Eucharist, and the Gospel of John

Indeed, the Eucharist is of such importance to Christian faith that to reject it is to cut
oneself off from salvation. Ignatius rebukes the Docetist heretics that threaten the church of
Smyrna with their false teachings; as he does so, note how he uses the word eucharistia in two of
the senses noted above, namely: the celebration of the ritual, and the reality of his saving
presence.

They abstain from the Eucharist and from prayer, because they do not confess that the Eucharist
is the Flesh of our Savior Jesus Christ, which suffered for our sins and which, in his goodness, the
%EUT 1 UwU EHsd Who diddy<tlie good gift of God perish in their contentiousness.¢

By refusing to believe the eternal Logos would sully itself by taking on flesh, the Docetists

rejected the Incarnation and any practices or beliefs that presumed its truth. In a reconstruction

of their logic, Ignatius perceives their abstention from the Eucharist as theologically consistent,

erroneous as it is.!” For it would be a denial of their Christology to partake of a fleshly Jesus in

the Eucharist that did not so exist before he was raised; yet, in the Eucharist, the Church

proclaims the risen Jesus ? DO wUT T wi O UT wi YI O WkEhé whityldfuhe Chuwat) thd) UUUT E U
Eucharist, and the saving mission of the incarnate Christ are all of a piece; rejection of any one

Of wOT 1T OwPUwEwWUI NT EUPOOwWO! wlOT T wki OO likdhi® OE wi Bi Dwoi

3 Trall. 8:1.
%1gn.Rom.7:3.
>phid. 4.

16 Smyrn 6:2f.

7 LaVerdiere, 163.
18 Smyrn 3:1.
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Eucharistic fellowship, therefore, has a fundamental importance in this ordered
arrangement.!® This is so because it offers to believers the love poured out in the blood of the
cross; when received, this love overflows into fraternal charity, the practice of which the
Docetists were known to neglect.? In gathering for the common prayer of the Eucharist, the
"T OUET wbUwUI OET Ul EwDPOx1 UOI EEOI wOOwWEPUUODPUaOwi OUwW?
destructiveness is nullified by the unanimity of yoU U wi E Brafiud is clear: Docetists remain
in death as long as they do not partake in the bread of God. One can hardly read these words
PPUT OUOwET DOT wul OPOETI EwUT E0w? U001 UUwaObUwl ECwOT T wi
you have no life in yoU wd wé wd wd » wep) OF Owt okt A

A Johannine Rebuke

Indeed, Ignatius repeatedly echoes the Gospel of John, a text with which Ignatius in all
likelihood was familiar. Continuing ahead in the Bread of Life discourse, the evangelist
describes what it means to eat this bread when he says,

He who eats my flesh and drinks my blood abides in me, and I in him. As the living Father sent
me, and I live because of the Father, so he who eats me will live because of me. (Jn. 6:56-7)

The intended audience of this gospel would have immediately recognized this discourse as an
allusion to the common meal shared by Christians in commemoration of the dying and rising of
the Lord. This audience would have understood Jesus as claiming that those who eat the bread
of life in the context of the communal assembly were not just expressing their sociological unity
with one another, but being drawn into life-giving union with Jesus and the Father who sent
him.
Ignatius beautifully encapsulates this Johannine teaching in his reference to the
21 EUDOOwW( ( AWEUEPUWUOT 1 UT 1 Uwi b Uthelbishofdndthedi w?1 EEOI UD
Ol EDPEDOEOWEOE Wl UET EUOOOI PReddidguhede Edcaribtituetdtenudd inl w$ UET E
the context of his mysticism of unity preserves us from any interpretation of this rite as
somehow magically raising one from the dead by its own power.

Configured to the Eucharistic Jesus

The way in which Ignatius approaches his own death also sheds light on the meaning of
the Eucharist in the early church. Apart from participation in the redemptive suffering of the
Lord, mystical union is not possible; so too, if there is real union, it will be with the dying and
rising Lord.

+1 Owoll wEl wi OCEw!i OUwWUT T wPpPOEWET EU0UOWUT UOUT T wbT O0Ow( wE

19Raymond Johanny, fi IEgchaast df thesEarly Chrigtiang, d o c Ropdonf , t r an8s . O6Conne.
2 Smyrn6:1.

ZEph.13:1.

2jJames T. Hodetdanme(®988), 17.
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being ground by the teeth of the wild beasts, so that I may prove to be pure bread . . . Then I will
truly be a disciple of Jesus Christ, when the world will no longer see my body.>

Ignatius here seeks to imitate Jesus not only as he existed historically but in the very way he is
continually active in the world: the Eucharist. He identifies so strongly with Christ that his

E1T xI UOwWET UPUI wb U wUefarDrdthetmd dwig nbutdidhitdentuirQie @vud oF 20 |
sacrificial meal: ? ( WE QOWE wi UOE Ol wiHekeUd be®thelheightOfhgage xéhdplified
in the act of faith-filled trust in the Lord that endures beyond every trial, even beyond death;

here, discrete acts of fraternal charity and the incorruptible love of God poured out on the cross
merge into a oneness in which each is indistinguishable from the other.

The Mysticism of Unity in the Church Today

In this survey of the Eucharistic dimensions of the mysticism of unity in the letters of St.
Ignatius, the applicability of this early theology and practice to that of our own day is clear. We
have seen how ecclesial unity in the form of religious obedience to the bishop, presbyters, and
deacons is both a means to fellowship with God and its ultimate goal, for it requires a
harmonious and like-minded people in order to flourish and intensify. Faith is not a mere
DOUI 601 EUUEOWEUUI OUOWEOEWOOYT wbUwoOOUI wUT EOwNUUUWE
are acts of personal trust and participation in the most efficacious display of the agape of God for
his Church.

Each of these dimensions of discipleship finds its culminating source and expression in
the common gathering at which the Eucharist is offered by the bishop in union with his council
of presbyters and deacons. Rejection of Eucharistic doctrine and fellowship is the rejection of
&OEzUwbi 001 wWUEYDPOT wx OEOWEUWEEUUDPT EwOUUwWEaAwW!I PUwbOE
disciples in the Eucharist. %D OEOOa OwUT I wpDUOTI UUwWOIi w(T OEUPUUZ wOPOu
Christian discipleship takes on a Eucharistic savor, thereby demonstrating the goal of every true
disciple as a total imitation of the self-offering love of his savior, through which the believer has
a share in God himself. There can be no doubt that the Eucharistic theology here presented as
the fruit of a mysticism of unity beckons the Church of today to a greater devotion and
ExxUl EPEUDPOOwi OUwUT DUwW?T OOEw! Pi Uwoi w&OES»
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oWoman, Behold Your Sono
Mary and Our Eucharistic Lord

Deacon Timothy Brandt

Diocese of Green Bay
Mundelein Seminary

In the final section of his encyclical letter Ecclesia de Eucaristia, Pope John Paul II gave the
"TOUET wOi 1 wi i Owoi wE @WHIEOJ fudi Quy UH UraszbkEinBha -0 G B U U 7
Eucharist. He helped to introduce what has seemingly become a new era in the spirituality and
understanding of Mary and her place in the Eucharistic celebration. However such a view is not
new to the Church, but is rather a renewed development in theology.

It is not surprising that such a development has come on the heels of the increased
number of Marian apparitions throughout the past few centuries and the love and devotion that
our late Holy Father showed to both the Blessed Mother and the Eucharist. But the traditions
and understandings of Mary and her relationship to the Eucharist go back to the earliest
beginnings of the Church and have a very long and celebrated scriptural, ecclesial, theological
and spiritual development to them that have only recently truly begun to be re-explored in the
works of the documents of Vatican II, Pope John Paul II, and his successor, our current Pope
Benedict XVI, among others. This paper explores the connection between Mary and the
Eucharist as present in contemporary Church documents.
In Ecclesia de EucaristiaOw/ Ox 1 w) O OQw/ EUOQwx OPOUUwOUUwWUT EVOw? (
that Christ accomplished by his passion and his death is present. Consequently all that Christ did
with regard to his Mother | OU wO U U wUE Ol wi Budhuak énghadis ¥old thelidlabdd 6f Mary
to the Eucharist truly helps us to begin to contemplate how the two are really connected ¢ it is
OT UOUT T wOT T w$UET EUPUUWUT EVwW" T UPUUZUWUEEUDPI PET wOOw
but it is also in the same Eucharist in which we are able to be intimately connected with His
Mother. Such a consideration finds its entire basis in the mystery of the Incarnation, the basis of
our faith that the Son of God in His divinity assumed human nature and became present to us
through the Blessed Virgin Mary.2

Historical Overview of the Connection

Beyond the Incarnation, scripturally one would see the connection of the sacrifice of
Christ and, in a very profound way, the sacrificial character displayed in the Blessed Mother
through U1 1 wOOUDPOEUI wUEEUDI PEI wOi wil Uw200z Whikdi | wli EO

1 John Paul IlEcclesia de Eucaristjsb7.
2 National Conference of Catholic Bisho@atechism of th€atholic Church: Second EditioA1, 464.
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Christ laid down His own life for our sins, so too did the Blessed Mother lay down her own life,

EQwOi 1 wxUOxT 1 UDPEWUUECT Ol O0wOi w2 DOl. HardWillupiekcd w01 Ox O
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Cross in each and every Mass which we celebrate to this day, we continue to participate in this

sacrifice and, in so doing, the Virgin Mary is re-present among us as she stands at the foot of the

altar of the Cross as well. In this very real and profound sense, she invites us to gaze upon

"TUDUUOWEOGEwWOOwWUI EOPAaT wOUUOaw" 1 UPUUZUWUEEUDI PET wOl
Our re-presentation of such a sacrifice is based upon that solemn Last Supper

celebration that Christ celebrated among his disciples. While we have no historical proof of the

I O UUT EwsDPUT POw, EVUaz UwxUI Ul OET wECwWUT T utagEdOOI UOwkI1 w

important role in the sacrifice which would soon be celebrated after the Crucifixion. The words

UT EQwi EEwWET 1 Ow0i 1T wOUUT wel 1 pOODPOT wOOwW" T UPUUZUwODOD

Wedding Feast at Cana in John 2, and the words which have been so appropriately captured by

/ Ox1 w) O Ow/ EUOZUwWwPOUUOEUVUEUDOOWOI wiithew@dshfw+ UODOOUU

Pope John Paul further asserts that the Blessed Virgin then played an important role in
the earliest days of the Church as we recognize in Acts that she too gathered together with the
"T UDPUUDEOQWEOOOUODPUPT UwUOWEUI EOQOwWEU]I EEWEOEwWUY EUI wbO
Following her own participation in the Eucharistic sacrifice of the early Christian communities
in which she shared, history shows that a Marian connection to the Eucharist formed very early.
One of the earliest non-scriptural references to the Eucharist, the epitaph of Bishop Abercius, is
believed to have been created on a monument by as early as the second century. The epitaph
UEaUOw?d8 wdwdwl YI UaprPl T Ul wxUOYPEI EwEUwOawi OCEwWUT 1 w%
Ux 0001 UOWYDUT DOWE & Blérd, Wing the Cefisedd dedreayihatthBsddqired
among the early Church, may be revealed a very early connection in the Eucharist ¢ that the
%D UT wep" T UPUUAwWPT PET wPEUwWwxUOVYDPETI EwPOWEEUOEEOQET whEU
held to be the Blessed Virgin Mary.
It is during this same time frame that we begin to see the development of further
theology linking Mary to the Eucharist. In fact, from a very early time, the Church Fathers
established this connection between the Incarnation, the Word made flesh, and the Eucharist,
the presence of Christ among us in the breaking of bread. It was against heresies in the early
Church that the Fathers and theologians began to define that the same Body that is present in
the Incarnation is present in the Eucharist. In effect, the early development of Eucharistic
theology hinged on the differentiation of symbolism and realism in the Eucharist, continuingly
struggling in an either/or fashion and not the both/and to which we have now become
accustomed.

3 Ecclesia de Eucaristia3.

“Gregory Grabka, fAEucharistic Belief Manifest in the Epitaphs
http://www.ewtn.com/library/SOURCES/EPITAPHS.TXT,; Internet; accessed 5 November 2007.
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By the fourth century, St. Ambrose began to develop a much deeper sense of the
connection that Mary had to the Eucharist when he began to show that the same Body which is
miraculously present to us in the Eucharist is the same Body that was miraculously really made
present in the womb of the Virgin. In his point Ambrose points out that Christ was made
present to us without the ordinary means of nature in the Incarnation, so why would it be any
otherwise in His Eucharistic presence that he should be limited by a natural means to be made
present to us?® During this same period St. Augustine attests that the same flesh which we eat in
the Eucharistic species is that of the same flesh of Mary.®
%UOOwWUT PUwx OPOUwWi OUPEUEOQWUT T wOT 1T 60061 awdi w, EVaz
much further development until the eleventh century when we are presented with the oath that
is required of Berengarius to the Roman Council VI under St. Gregory VII. In the year 1079, the
Church made Berengarius attest that the bread and wine are substantially and not just
symbolically (again, the tension between a symbolic and real presence is shown) changed into
the Body and Blood of Christ, UT | wUE Ol w! OE a wkBEwk OOOEQUPOw&T wUi I ws b

During the same time period, the Church also began to face a growing problem of moral
discrepancies and priestly office abuses which precipitated further developments on the
theology of the Eucharist. With Gregory VII, St. Peter Damian begins to help make the
connection of the Eucharist and the virgin birth a spiritual one.® The same problems continued
to influence the development of the theology through the words of St. Antoninus of Florence in
the fifteenth century who suggested that an image of the Virgin Mary be placed behind the altar
so as to remind himself of the purity and chastity of the Virgin which he should be striving to
imitate in his own priesthood and in the sacrifice of the Mass.’

The thirteenth and fourteenth centuries continued to see a rich development of this
Eucharistic theology. St. Bonaventure began to consider how Mary is not just historically
involved in the Eucharist through her role in the Incarnation, but even more so that she has a
Ppresent UOOT wbOwUT 1T wEl Ol EUEUDPOOWO! wOT 1T w$UET EUPUU? WEODE L
Of wOT 1T w, EUUWPOWUT T WUEODT w?xUUPUAWEOEwWxDPI Ua?2 wl0l EQwU
our souls and lives should be as pure and unblemished as hers when we participate in the
sacrifice of the Mass.! It was this same period that saw the publication (though it is said to have
existed prior to this time period'?) of the famous Marian and in many ways Eucharistic hymn
Ave Verum Corpus, which put to prayer many of the already mentioned developments of
Eucharistic theology. St. Thomas Aquinas, in his Summa Theologica (part 3, question 75, article 4),

®ibid., 3-4.

5 Stefano M. ManelliJesus, our Eucharistic LoeEucharistic Lfe According to the Examples of the Sa{i&73),106.

" Henry DenzingerThe Sources of Catholic Dogieans Deferrari (2004), 144art. 355)

8 Laurentin, 45.

®ibid., 5.

ipid.

“paul E. Duggan, APri es tPiestb4Junel®IBct6ari st and Our Lady, 0
2james T. 0O6Connor, MatiarSudieSd(@983):62 Eucharist, o
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affirmed many of the same beliefs by quoting Ambrose when he stated that
It is clear that a Virgin begot beyond the order of nature: and what we make is the body
from the Virgin. 6 T a OwUi I OOWEOwaOolwoOOOOwi OVUWOEUUUI zUwWOUET UwbO
Jesus was Himself brought forth of a Virgin beyond nature???

Throughout the remaining centuries until the present we begin to see the development of entire
books devoted to the understanding of the relationship of Mary and the Eucharist.

Marian & Eucharistic Spirituality in Lumen Gentium

Having looked at the historical development of the connection between Our Lady and
the Eucharist, we can now recognize how it is that Lumen Gentium and our two most recent
xOx1 Uwl EYT wEOOUDPOUI EwWUOWET YT OOxw, EUAZzZUwx OEET wbOwU
Considering the importance of the sacrifice that is the Eucharist we can notice an implicit
Ul i1 Ul OET wOOw, EUa z UrisGrithe ditarhaprér bf witheh Sentum rkete we i
Ul EEw?06 071 1 w! Oitbfdlly Rets&vBredllinthéy dnion with her Son unto the cross. . .
enduring with her only begotten Son the intensity of his suffering, associated herself with his
sacrificeDOwl T UwOOUT 1 UzUwli T EUUOWEOEWOOYDOT OawEOOUI OUDOI
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Recognizing such an intimate connection between the sacrifice of Christ upon the Cross,
the same sacrifice which we celebrate at every Mass, and the sacrifice which Mary endured
I EYDOT w?EUUOGEPEUI Ewi 1 UUI Of wpDUT wi PUWUEEUDI PEIT wbOw
how Mary stands near to us at each celebration of the Eucharist, sharing in our pains and our
burdens as well as we turn to face our Risen Lord in the most Blessed Sacrament of the altar.

Pope John Paul II helps us to assimilate this sacrificial connection even before the
Mary . . . it is difficult not to sense her presence at the institution of the Eucharist, the
anticipation of the Passion and death of the body of Christ, that body which the Son of God had
Ul EIl BYI Ewi UOOwWUT 1T ws5DUT DOw, OUIT | UuiEbdoarhkl duite Gléxtnt O U wOI w
each and every celebration of the Eucharist then that the presence of Mary is among us as we
O0UOwOUUwWI 1 EUDVUWEOEwWOUUwWI al UwUOPEUEwW" T UPUUZzUwxUI U
In his encyclical letter of 1987 entitled Redemptoris Mater, Pope John Paul further invites
us to consider this link between Mary and the Eucharist through the liturgy of the Churches of
EOUT wUT | w$ EVOWEOEwWUT I w6l UVUOwxODOUDPOT wOUBEHT EQw?, E
symbolism which linked the Virgin Mary to the Eucharist that began to take shape in the East in

13 5t. Thomas Aquina§umma Theologicdll, .75, a.4.
14 Second Vatican CounciLumenGentium 58.

%John Paul 11, ALetter of the Holy Fat heGccasionpféelolyJTounsday Paul |1
1995 0 Leitans to my Brother Priests, 1920901, ed. Socias (2001), 217.

18 John Paul IIRedemptoris Mate#4.
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the very early Church can still be seen in the various liturgical celebrations of the Eastern
church today. %60 U wl REOx Ol OwPOwUT | w" T EOEI EOw" I UUET wOT 1 Ul wE
thh wUT 1T EU2 wi 1 OEwOOwUOT 1 wUl EOOEwWEEawED Ol Uw" T UPUUOEUC
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Such liturgical celebrations and anaphorae are also called to mind in the Melkite and
Ethiopian liturgies as well.'"® Considering the epiklesis that is so important in our own liturgy, it
can be very moving to consider an even more connected role of Mary to the Eucharist ¢ that the
very same Holy Spirit which makes possible the Incarnation is the one and the same Spirit
whom we now call upon to make Christ present to us in each of our Eucharistic celebrations!
20wl OPwPUwWUT ECwPT wEUT wOOwUOUUOA utibives Othddwa 1 w, EVa 7
are to turn to Mary when we celebrate the Eucharist and truly cometo U1 1 wi 1 UwEUwUT 1 w? 6 0
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always a mediator between ourselves and the Eucharist, and in as much she becomes an
example to be followed as we turn to the Risen Lord in the Eucharist. Pope Benedict XVI, in his
post-synodal apostolic exhortation Sacramentum Caritatis, helps to make this point quite clear
Pi 1 OQwi i wWUUEUI Usuhd nédél foReack &f aspedladioueceive the gift that Jesus
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This sense of devotion to the Blessed Mother is also given to us in Lumen Gentium where
to the Incarnate Word and tothe FEUT I UWE OE wU T b20fucklrécagitiod Hd) 6
devotion which is owed to the Mother of Christ helps us to recount the proper forms of worship
t that it is latria which is the worship that is due to God alone (for example, in the adoration of
"TUDPUUzUwxUI Ul OET wb Owperdulia is héright Eobirbobvenkratiorbthat ididues U w
to Mary in particular. Ultimately, while Mary is shown to have participated in a unique way
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role is one which is to be imitated and recognized, but not as an end in and of itself.
Pope John Paul helps to reiterate this method of devotion to Mary ashe teO O U wU U wUT EQw?
x UEDUI Uw&OEws UT UOUT T zw) 1 UUUOWEUUwWUT IThisEsGts¢ibthex UED U1 U
OUUI ws $ UET E UDShthBrEattifde58he dddel whihewe must seek to imitate and
follow in our own Eucharistic attitudes as well. We turn to God in the Eucharist with praise and
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1 Angelo Amatofi Re f | e cHcdlesiands Eucharistial 0, © http:// www. ewtn.com/ |l ibrary/ Doc
Internet; accessedl November 2007.
ibid..

19 Benedict XVI,Sacramentum Caritati83.
20 5econd Vatican Councilumen Gentiunse.

2 3ohn Paul Il Ecclesia de Eucaristiag8.
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just through the Eucharist, but even more so, as we become what we receive, as we conform our

livesto GoEZ UwpbP D OOwEa wx EUUE OB O1 udidwld 1D Uu@upEOuuiEl EWEDU (bzEbuiEd
we turn to God in prayer for the gift of the Eucharist which he has given to us and offer

ourselves back to him in return by celebrating and participating in the sacrifice of the cross in

the un-bloodied sacrifice of the Mass.

One wonderful way in which we imitate this role is by being aware of how it is that we
accept Christ just as Mary did at the Annunciation., EUa z UwOP OwUI Ux OOUT woOi w? +1 1
me according tO wa O U U wp.Gud & WA@H® wE wi OUI UEV0T woOi wOUUwOPOwUI |
forward to receive the precious Body and Blood of Christ in the Eucharist.?> Such a response
and desire to receive Christ into our own body and a desire to conform our lives to His are an
exact encounter with the Risen OO1 z Uw! OE a wH®MWiw, EWwkizWuwdOOUl wOOwUT 1T w
greeting to her.?

Conclusion

( OWEOOUDPEI poréulonitedtidanzwtithithe Eucharist, one can clearly see that
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which she has endured to make Christ present to us ¢ her sacrifice of her own body and blood
to allow for the Incarnation, her sacrifice of Christ in the Temple, and even more importantly,
her own sacrifice that she had to make as she saw her own son, the Son of God, suffer and die
for the sins of humanity. Even more importantly, we come to recognize that, as the sacrifice of
Christ on the cross in made re-present to us at every Mass, she too is present with us as we turn

to worship and adore Him.

This Eucharistic theology has been richly developed through Church tradition and
history, is celebrated still today in the liturgies of both the East and West, and has become a true
image of how it is that we are to turn to the Lord through Mary in our adoration of the Blessed
Sacrament. Such theology has greatly influenced the recent writings of Pope John Paul II and
his successor, Pope Benedict XVI, in their own writings on the connection of Mary to the
Eucharist.

In each of our Eucharistic celebrations, then, as we remember the words of Mary spoken
ponder and recognize the True Presence of Christ in the Eucharist. We are also invited then to
remember and to imitate the very love and sacrifice that is given to us as an example by our
Blessed Mother as she stands there, present among us in a very unique way, at the foot of the
altar at each and everyre-x Ul Ul OUEUDOOwWOI wi 1 Uw2 0Oz UWUEEUDI PEIT OwR
Cross on that Good Friday.

Zibid., 55.
BJim Raffterty, fAMary, Woman Reviewfor Religiobé4@,2@05)i346t : A Contempl ati
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Homily on the Memorial of
the North American Martyrs

Deacon Benjamin Haas

Diocese of Marquette
Mundelein Seminary

From the author: This homily was preached on October 19t%, 2008, the Memorial of Saints John de
Brebeuf, Isaac Jogues, and companions; commonly known as the North American Martyrs. This is the
name of my home parish, which was one of the first parishes to be named in their honor after they were
canonized in 1930. This parish community is mostly blue-collar and accustomed to Fr. Joe, who is a
relatively simple preacher but concise, and at age seventy-three lives his priesthood luminously and with
great service to his people.

READINGS :

1st Reading: Wisdom 3:1-9 As sacrificial offerings he took them to himself.

Psalm: Psalm 126: 1bc-2ab, 2cd-3, 4-5, 6 The Lord has done marvels for us.

2nd Reading: 2 Corinthians 4:7-15 Always carrying about in the body the dying of Jesus.
Gospel: Matthew 28:16-20 Baptizing them in the name of the Father, Son, and Holy Spirit.

HOMILY :

Dear brothers and sisters in Christ, it is with great joy and no little nervousness that I
preach to you my first Sunday homily as a deacon! Thank you in advance for your patience and
charity! It is indeed a festive day here in our parish, American Martyrs, on this our patronal
feast day of the North American Martyrs. As many of you know, we were the first parish in the
West, and the second parish in the world, to carry this great name after these noble men were
canonized in 1930. You see it here behind the altar, a litany of saints, a litany of missionaries, a
litany of martyrs: Rene Goupil, Isaac Jogues, Jean de la Lande, Antoine Daniel, Jean de Brebeuf,
Gabriel Lalemant, Noel Chabanel, and Charles Garnier. All killed by the Iroquois as
missionaries between 1642 and 1649. Jean de Brebeuf and Isaac Jogues were Jesuit priests, the
rest were Jesuit brothers or laymen associated with the mission of the Jesuits.

I will not rehearse in great detail today the gory details of their deaths. We do not have
equally detailed accounts in all cases, but we know that they did not die easily or slowly. They
were tortured and taunted, but were faithful to Christ to the end. In the case of St. Isaac Jogues,
he returned to the Iroquois after having been tortured, mistreated, and escaped. He returned to
them after a sojourn in France, knowing full well the risks this entailed, but also hoping to plant
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the seed of the gospel among them. Indeed, many attribute in part the holiness of Blessed Kateri
Tekakwitha, the Lily of the Mohawks, born just 20 years later in the same region, to the holy
example and witness of these martyrs who preceded her.

This very man, St. Isaac Jogues, celebrated the first mass in the territory of our Diocese in
1641 or 1642, in the region of Sault Ste. Marie. He established a mission there with another
priest, Fr. Raymbault, visiting the areas of Sault Ste. Marie, Mackinac Island, and St. Ignace.
Indeed, they were the ones to give the falls the name St. Mary. So, as we celebrate today, we do
so in double measure, celebrating our patrons, and also those who first celebrated these sacred
mysteries in our region. They did not hesitate to go and make disciples of all nations. We
celebrate these saints who have gone before us in faith and in witness. We do not increase their
sublime eternal glory in heaven by celebrating them today, that glory beyond measure, that
1T OOUawll ECw?1 al wi EUwO O Uiubdtiwe @ypéndek their EvidstamdExdmpeO O wi 1 E U
and we are challenged to imitate them.
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Augustine in a homily he wrote in the fifth century, preaching on the feast of the Scillitan

Martyrs. His words, coming to us through the long passage of 1,500 years, apply just as readily

and with the same freshness and challenge to us today. What is true life? What is it to deny life

through fear of death? What is it to despise life by loving life?

I think we should turn first to the Scriptures we have heard today, this living and
breathing Word of God. The Book of Wisdom challenges us to trust that the Lord holds in His
loving hands the souls of the just t their suffering is not the whole story. ? " T E U & Bt# ) tHeyw
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full recognition and appreciation here in this life, much less in the life to come. Remember, the
Book of Wisdom was written before the Resurrection of the Lord, but there is here, nonetheless,
EwEI 1 DOODPOT wi Ox1 weOEwWPOUUDPUPOOwWUT E0w&OEZ UWEOI UUDO
In this light, in a hope that goes beyond death, in a love that is stronger than death, how
UT EOOCwPI w? OB w QR IwEwk ®OU Wwiu@upieE Owd wEY BDATwoD | 1 wE a wi
or love life by despising life? St. Augustine is playing with words here, by meaning two
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successes, or life in Christ, which begins in baptism, but extends beyond all limitation. In this
life, Christ rose victorious from the tomb, parading sin and death captive, making an example
of them before all the nations. In this Christian life we live even in death, this life in Christ we
deny by fearing death. This is the life we live in dying to ourselves, in humbling ourselves and
growing in virtue.

It is this life we live in dying well, whether that be quietly in our beds after a long, or
short, life of struggle and grace, or in a more dramatic way as did our holy patrons, the North
American Martyrs.

The American Martyrs did not begin to live this life in Christ in the moment of their
martyrdom. Each man has a different story, but each one at some point answered the call to
come from France to the New World, to bring the sweet name of Christ to those who had never
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heard it before. And they answered this call not just once, but over and over again. First, they
chose the arduous journey to the colonies over the comfortable and established life of ministry
in France, surrounded by friends and family. They left behind beautiful cathedrals and a more
comfortable life. Those were good things ¢ perhaps not essential things, but good things.
Coming to New France, they encountered settlers and soldiers very much in need of the Gospel.
There was truly a need for men of God among the French-speaking colonists. Here life was
rough, but there was the camaraderie and comfort of being among your own people, speaking
your own language. There was mostly enough to eat, clothing, a roof over their heads. This too
they left behind, confidently going even farther into the wilds, seeking the tribes of Native
Americans that had never heard the gospel preached, learning languages that few Europeans
had ever heard, preaching the gospel in languages that were not heard even on the day of
Pentecost.

They went out in small groups, just two or three of them at a time, or even alone, now
leaving behind not just the luxuries of comfort and familiarity, but even the necessities of food,
clothing, friendship, and communication. They chose daily and weekly and yearly to seek the
truly needful thing, the pearl of great price, in the service of the Lord. In this, we can see their
holiness and witness, even had these men not become martyrs, paying even the final price for
the Gospel. + | OwOl wEl EPOwW@UOUI w206 w UT UUUDPOI Ow?200wda wEU
denied for the sake of superfluities, never be denied for the sake of necessities; nobody is more
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AsIlook out at you, and you look back at me, is there a question that rises up in our
hearts? How am I to be a martyr? Do I want to be a martyr? Why would anyone be a martyr?
While I hope and pray that the executioner never knocks on your door, asking if you believe in
Christ Jesus, and Him crucified, does that let us off the hook? ( WE 0Oz U wU{ ma@ydomd U wE O1 U w
can take many forms. It is one thing to give up things we have, and this is good, but the true
challenge is to give up ourselves, to die to our old way of being, to our habits and sins and
vices. The parents who die to themselves for their children, the older sister who gives of herself
to her little brother, the spouses who live out their love for each other with all the giving that
entails, the single person who generously helps those around them, the child who cares for their
sick and aged parent, the priest or deacon faithfully serving his people, the nun serving and
praying for the world¢ I EET wOi wUOT 1 Ul wx1 Ox Ol wEDPI UwUOWEUwWUOOwWODYI
ways each day.
Now, with open hearts, let us hear again the words of St. Paul from the Second Reading;:

We hold this treasure in earthen vessels, that the surpassing power may be of God and not from
us. We are afflicted in every way, but not constrained; perplexed, but not driven to despair;
persecuted, but not abandoned; struck down, but not destroyed; always carrying about in the
body the dying of Jesus, so that the life of Jesus may also be manifested in our body. For we who
live are constantly being given up to death for the sake of Jesus, so that the life of Jesus may be
manifested in our mortal flesh.

This is not just for those in far away mission lands, in long ago times. This is not just for those
called to some public and exceptional mission or ministry ¢ these words are addressed to each
one of us in the silence of our hearts, behind the doors of our homes, in the offices or classrooms
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or corridors where we work.
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breakable, fragile, weak ¢ but the surpassing power of God works in us! We are not constrained,
driven to despair, abandoned, or destroyed! In Christ we are offered victory! We are confident,
EOQwOOUwWxUOUEOQwWOOOPDPOT wOUUwPi EOCOI UUOWEUUWOOOPDPOT O
The Lord has done marvels for us, the Lord does marvels for us right now, the Lord will do
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the harvest. And there, I hope and pray, we will be welcomed not just by our Lord, not just by
the Blessed Mother, but by the North American Martyrs, rejoicing with and in us, bearing, like
the Lord, the wounds of their martyrdom, but also, like Him who rose, glorious and splendid in
the light of eternity.

Sts. Rene Goupil, Isaac Jogues, Jean de la Lande, Antoine Daniel, Jean de Brebeuf,
Gabriel Lalemant, Noel Chabanel, and Charles Garnier ¢ be our guides and our defenders!

Pray for us!

WORKS CITED :
" OOPOAWEEEXx Ul Ewl UOOW2EPOUwW UT UUUDPOT Owl NN# 6 wksserialSeimonsy! DPUUOT EE a
The Works of Saint Augustine, edited and selected by Daniel E. Doyle, translated by Edmund Hill, (New York:
New City Press, 2007) 351-357.
Alsocf.?' 00D Oa wt | O2 wi UOO w2 E Bofyaesgel Horhilibsiy(Kaliathd zbouCEsterbidn Buplitations,
1990) pp. 257-267; and John Cassian, The ConferencesO w®'l &OT 1 Ul OEIl 6 w. Ow, OUUDI PEEUDOOO? wa, ¢
Paulist Press, 1997) 826-827.



30
INTERCONNECTIONS

Journal of Catholic Seminary Studies

FACULTY MODERATOR:

Fr. Raymond J.Webb
Academic Dean
Mundelein Seminary

EDITOR IN CHIEF:

Andrew Liaugminas
Archdiocese of Chicago, IL
Mundelein Seminary

EDITORIAL BOARD: PEER REFEREES:
(Mundelein Seminary) (Mundelein Seminary)
Matthew Bozovsky Bradley Hagelin

Archdiocese of Chicago, IL Archdiocese of Seattle, WA
Guthrie Dolan John Huang
Diocese of Des Moines, 1A Diocese of Nan Chong, China
Shawn Gould Robert Krueger
Archdiocese of Chicago, IL Archdiocese of Chicago, 1L
Brendan Guilfoil Friar Anthony Lajato , O.F.M. Conv.
Archdiocese of Chicago, IL Conventual Franciscans
David Hammond Wojciech Oleksy
Diocese of Albany, NY Archdiocese of Chicago, IL
Deacon Ryan Hildebrand Deacon Andrew Wawrzy n
Diocese of Evansville, IN Archdiocese of Chicago, IL
Joshua Miller Derrick Witherington
Diocese of Joliet, IL Archdiocese of Chicago, IL

John Whitlock
Archdiocese of Chicago, IL



ADVISORY COMMITTEE:

Deacon Douglas Pierce
Archdiocese of St. Paul & Minneapolis
St. Paul Seminary (St. Paul, MN)

Mathias Thelen
Diocese of Lansing, Ml
Sacred Heart Seminary (Detroit, M)

Deacon Ryan Erlenbush
Diocese of Great Falls / Billings, MT
Pontifical North American College (Rome)

Spencer Howe

Archdiocese of St. Paul & Minneapolis
St. John Vianney Seminary (St. Paul, MN)

+ Ad Majorem Dei Glroiam +

31



32

Interconnections: Journal of Catholic Seminary Studies
1:1-- Winter 2008

1944 - 088X



