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òéin order that they may illumine the mysteries of salvation as completely as possible,  
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Editorõs Preface 
 

Seminary is the longest sacramental preparation in the Church; and as preparation for 

the Sacrament of Holy Orders, it must ready ÜÚɯÛÖɯɁÌßÌÙÊÐÚÌɯÛÏÌɯÚÈÊÙÌËɯËÜÛàɯÖÍɯÛÌÈÊÏÐÕÎɯÐÕɯÛÏÌɯ

ÕÈÔÌɯÖÍɯ"ÏÙÐÚÛɯÛÏÌɯ3ÌÈÊÏÌÙȭɂ1 To do that, the seminary has us first become students. Ante 

docemus, discimus ɬ before teaching, we learn. And what we learn is often as varied as our 

priestly ministry. Philosophy and theology are certainly central to our studies. Yet, we also 

study homiletics, how to preside at the rites, prayer, how to direct others in their relationship 

with God, and so forth. Even as we grow in self-knowledge through formation and spiritual 

direction, we are studying our tendencies and how to improve on them.  

All this serves ÛÖɯ×ÙÌ×ÈÙÌɯÜÚɯÍÖÙɯÛÏÌɯÔÖÔÌÕÛɯÛÏÌɯÉÐÚÏÖ×ɯÐÕÚÛÙÜÊÛÚɯÜÚɯÛÖɯɁImpart to 

everyone the word of God which you have received with joy. Meditating on the law of the 

Lord, see that you believe what you read, that you teach what you believe, and that you practice 

whaÛɯàÖÜɯÛÌÈÊÏȭɂ2 This assumes that we first have received the word of God in joy, learned how to 

meditate on the law of the Lord, and read the material we will be commissioned to teach. As St. 

Isidore saidȮɯɁ ɯÔÈÕɯÔÜÚÛɯÍÐÙÚÛɯÉÌɯÌÈÎÌÙɯÛÖɯÜÕËÌÙÚÛÈÕËɯÞÏÈÛɯÏÌɯÐÚ reading before he is fit to 

×ÙÖÊÓÈÐÔɯÞÏÈÛɯÏÌɯÏÈÚɯÓÌÈÙÕÌËȭɂ3 And to that end, we engage in studies in our years of seminary. 

 Yet, never are our seminary studies ends in themselves. Ultimately, they aim at bringing 

us and those we serve closer to God. St. Thomas Aquinas reminds his seminarian students of 

this in the Summa Theologica when considering whether study has a place in religious life 

(IIaIIæ, q.188). The Angelic Doctor, naturally, answers in the affirmative. But, notice why he 

does so. Study, he contends, (i) aids our contemplation by enlightening the intellect, (ii) builds a 

foundation for our preaching and teaching, and (iii) helps us turn from fleshly desires to 

spiritual realities. All this draws us closer to God. But not just us; ultimately we study to lead 

others closer to God. In one of the most celebrated phrases in his Summa, Aquinas makes this 

ÊÓÌÈÙȯɯɁ%ÖÙɯÌÝÌÕɯÈÚɯÐÛɯÐÚɯÉÌÛÛÌÙɯÛÖɯÌÕÓÐÎÏÛÌÕɯÛÏÈÕɯÔÌÙÌÓàɯÛÖɯÚÏÐÕÌȮɯÚÖɯÐÚɯÐÛ better to give to others 

ÛÏÌɯÍÙÜÐÛÚɯÖÍɯÖÕÌɀÚɯÊÖÕÛÌÔ×ÓÈÛÐÖÕɯÛÏÈÕɯÔÌÙÌÓàɯÛÖɯÊÖÕÛÌÔ×ÓÈÛÌȭɂ4 

 To give others the fruits of one’s contemplation (contemplata aliis tradere) ɬ here we have, I 

believe, the heart of our sacramental preparation program in the seminary. Everything we do in 

our studies, everything we are about as seminarians, is a preparation to hand on to others in 

ministry the fruit of what we have thought over, meditated upon, and incorporated into the 

core of our being over our years in seminary. This is why we study: so that others ɬ many others 

                                                                            
1 From the Homily, ñRite of Ordination of Priests,ò Rite of Ordination, United States Conference of Catholic Bishops, Second 

Edition (Washington: USCCB Publishing, 2003) 102. 

2 Ibid. 

3 St. Isidore of Seville, Sententiarum libri tres, Lib. III: 9.  

4 St. Thomas Aquinas, Summa Theologica (IIa IIae, q.188, a.6, Resp.), trans. Fathers of the English Dominican Province,  

Second Edition, 1920. 
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ɬ may receive the bÌÚÛɯÖÍɯÛÏÌɯ"ÏÜÙÊÏɀÚɯÛÏÌÖÓÖÎà; and through that, may grow closer to God.  

 We can begin, here and now, to communicate to others the fruit of our studies. With this 

in mind, I present Interconnections: Journal of Catholic Seminary Studies. In these pages, we aim to 

create a forum for those studying for the priesthood to exchange reflections on their studies for 

ordained ministry. Sharing the insights we receive can edify those of us preparing for the same 

sacrament. Thus, ÛÏÐÚɯÑÖÜÙÕÈÓɯÈÐÔÚɯÛÖɯÍÖÚÛÌÙɯÈɯÓÐÝÐÕÎɯɁÐÕÛÌÙÊÖÕÕÌÊÛÐÖÕɂɯÉÌÛÞÌÌÕɯmen in various 

seminary programs across North America and beyond.  

 The journal also ÈÐÔÚɯÛÖɯÍÖÚÛÌÙɯÈɯÓÐÝÐÕÎɯɁÐÕÛÌÙÊÖÕÕÌÊÛÐÖÕɂɯÉÌÛÞÌÌÕɯthe many diverse 

areas of our ÚÛÜËàȭɯ(ÛɯÐÚɯÐÕɯÛÏÐÚɯÚÌÕÚÌɯÛÏÈÛɯÛÏÌɯ2ÌÊÖÕËɯ5ÈÛÐÊÈÕɯ"ÖÜÕÊÐÓɀÚɯDecree on Priestly 

Formation ÐÕÚÛÙÜÊÛÚȮɯɁȱÐÕɯÖÙËÌÙɯÛÏÈÛɯÛÏÌàɯÔÈàɯÐÓÓÜÔÐÕÌɯÛÏÌɯÔàÚÛÌÙÐÌÚɯÖÍɯÚÈÓÝÈÛÐÖÕɯÈÚɯÊÖÔ×ÓÌÛÌÓàɯ

as possible, [seminarians] should learn to penetraÛÌɯÛÏÌÔɯÔÖÙÌɯËÌÌ×ÓàȱÈÕËɯÛÖɯ×ÌÙÊÌÐÝÌɯÛÏÌÐÙɯ

ÐÕÛÌÙÊÖÕÕÌÊÛÐÖÕÚȭɂ5 Drawing those connections between our areas of study is at the heart of our 

contemplata – the content we hand on to others (aliis tradere), even now while in seminary. This is 

precisely what Interconnections aims to foster.  

 In this inaugural issue, we are pleased to feature four seminarians from different 

dioceses who do just this. We open with an article by Deacon Mark Rutherford  on the role of 

the parish priest in the New Evangelization. %ÖÓÓÖÞÐÕÎɯ#ÌÈÊÖÕɯ1ÜÛÏÌÙÍÖÙËɀÚɯËÐÚÊÜÚÚÐÖÕɯÖÕɯ

evangelization in the early Church, we feature a study by Nicholas Blaha  on a great figure of 

the early Church, St. Ignatius of Antioch, and how church unity relates to the Eucharist in his 

thought. The Eucharistic theme carries over into Deacon Timothy BrandtɀÚɯÈÙÛÐÊÓÌɯon Mary and 

the Eucharist. We close with Deacon Benjamin HaasɀÚɯÏÖÔÐÓàɯÖÕɯÛÏÌɯ%ÌÈÚÛɯÖÍɯÛÏÌɯ-ÖÙÛÏɯ

American Martyrs, given in the Eucharistic context of the Mass.  

 3ÏÌÚÌɯÍÖÜÙɯÈÙÛÐÊÓÌÚȮɯÍÙÜÐÛɯÖÍɯÛÏÌÐÙɯÈÜÛÏÖÙÚɀɯÚÛÜËàɯÈÕËɯÙÌÍÓÌÊÛÐÖÕȮɯÏÌÓ×ɯÍÖÊÜÚɯÖÜÙɯÛÏÖÜÎÏÛÚɯ

on topics of central importance to all of our preparation for Holy Orders. What these four 

authors have gained in studying Mary, the Eucharist, the Church, Scripture, evangelization, and 

the saints can aid each of us in our own study of these topics, and thus ultimately enrich what 

we are able to pass along to others. And that is, after all, the purpose of this time in our 

preparation to one day share in the role of Christ the Teacher.  

 

Andrew Liaugminas 

 

 

  

                                                                            
5 Second Vatican Council, Optatum Totius, 16. 
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New Evangelization and the Priesthood  

Deacon Mark Rutherford 

Diocese of Lansing 

Sacred Heart School of Theology 

 

One of the greatest fruits in the Catholic Church subsequent to the Second Vatican 

"ÖÜÕÊÐÓɯÞÈÚɯÛÏÌɯÙÌËÐÚÊÖÝÌÙàɯÖÍɯ"ÏÜÙÊÏɀÚɯÊÈÓÓɯÛÖɯ'ÖÓÐÕÌÚÚɯÈÕËɯ,ÐÚÚÐÖÕȭ1 The popes who have 

come after the Council focused, and continue to focus, ÔÜÊÏɯÖÍɯÛÏÌÐÙɯÌÕÌÙÎàɯÖÕɯÛÏÌɯ"ÏÜÙÊÏɀÚɯ

fundamental call and duty to proclaim the Gospel to all people.2 At the center of this 

rediscovery and focus were new methods of evangelization. This paper aims to give a very brief 

ÖÝÌÙÝÐÌÞɯÖÍɯÛÏÌɯ"ÏÜÙÊÏɀÚɯÝÐÚÐon for the New Evangelization and its consequences for the 

ministerial priesthood.  

The Call for a New Evangelization 

What is Evangelization? Evangelii Nunitandi says evangelization can be defined in terms 

ɁÖÍɯ×ÙÖÊÓÈÐÔÐÕÎɯ"ÏÙÐÚÛɯÛÖɯÛÏÖÚÌɯÞÏÖɯËÖɯÕÖÛɯÒÕÖÞɯ'Ðm, of preaching, of catechesis, of conferring 

!È×ÛÐÚÔɯÈÕËɯÛÏÌɯÖÛÏÌÙɯÚÈÊÙÈÔÌÕÛÚɂɯȹƕƛȺȮɯɁÈÕËɯÐÍɯÐÛɯÏÈËɯÛÖɯÉÌɯÌß×ÙÌÚÚÌËɯÐÕɯÖÕÌɯÚÌÕÛÌÕÊÌɯÛÏÌɯÉÌÚÛɯ

ÞÈàɯÖÍɯÚÛÈÛÐÕÎɯÐÛɯÞÖÜÓËɯÉÌɯÛÖɯÚÈàɯÛÏÈÛɯÛÏÌɯ"ÏÜÙÊÏɯÌÝÈÕÎÌÓÐáÌÚɯÞÏÌÕɯÚÏÌɯÚÌÌÒÚɯÛÖɯÊÖÕÝÌÙÛɂɯȹƕƜȺȭ 

Essentially, New Evangelization is the proclamation of Jesus Christ by word and deed (Eph 

6:19; cf. I Cor 11:26). 3ÏÌɯÜÓÛÐÔÈÛÌɯ×ÜÙ×ÖÚÌɯÖÍɯÛÏÌɯ"ÏÜÙÊÏɀÚɯÌÝÈÕÎÌÓÐáÈÛÐÖÕɯÌÍÍÖÙÛÚɯɁÐÚɯÕÖÕÌɯÖÛÏÌÙɯ

than to make men share in the communion between the Father and the Son in their Spirit of 

ÓÖÝÌȭɂ3 Her sense of purpose derives from Her missionary identity received by Christ Himself 

ȹ,ÛɯƖƜȯƕƝȺȭɯ3ÏÌɯ2ÖÕɀÚɯÔÐÚÚÐÖÕɯÖÍɯÚÈÓÝÈÛÐÖÕɯÐÚɯÊÈÙÙÐÌËɯÛÏÙÖÜÎÏɯÛÏÌɯ"ÏÜÙÊÏȮɯÈɯÔÐÚÚÐÖÕɯÞÏÐÊÏɯ

essentially characterizes the nature of the Church.4 The Church is, therefore, by her very nature 

missionary; she exists to evangelize.  

What is the New Evangelization? First proclaimed by John Paul II in 1983, it is a 

ÊÖÔÔÐÛÔÌÕÛɯÛÖɯÛÏÌɯÍÜÓÓɯÙÌÈÓÐáÈÛÐÖÕɯÖÍɯÛÏÌɯ"ÏÜÙÊÏɀÚɯÔÐÚÚÐÖÕɯÖÍɯÌÝÈÕÎÌÓÐáÈÛÐÖÕɯÛÏÈÛɯÞÖÜÓËɯÉÌɯ

                                                                            
1 Second Vatican Council, Lumen Gentium (21 November 1964), 9, 11, 13, 39-42. 39-42 addresses the universal call of the laity 

to holiness. Presbyterorum Ordinis, 12-14. 12-14 addresses the universal call of priests to holiness. Gaudium et Spes, 47-49. 47-

49 addresses the call to holiness in marriage and family life. Ad Gentes, 2-9, 35-41. 35-41 deals with the cooperation of bishops, 

priests, religious, and laity in the Churchôs missionary efforts for spreading the Gospel; while 2-9 deal specifically with some 

basic principles of the Church's missionary nature. 

2 e.g., Paul VI, Evangelli Nuntiandi; John Paul II, Redemptor Hominis, Catechesi Tradendae, Dominum et Vivificantem, 

Christifideles Laici, Redemptoris Missio, Ecclesia in America, Novo Millennio Ineunte.  

3 Catechism of the Catholic Church. Second Edition, § 850. 

4 John Paul II, Redemptoris Missio, 9.  
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ɁÕÌÞɯÐÕɯÈÙËÖÙȮɯÔÌÛÏÖËÚɯÈÕËɯÌß×ÙÌÚÚÐÖÕȭɂ5 Since then, John Paul II made the New 

Evangelization an urgent priority throughout his Pontificate. It is not a new gospel or even a 

new program. Succeeding Church documents sought to make it clear that the New 

Evangelization is not about new concepts, but about the salvation Jesus won for us. It is about 

how, when, and where one is saved, and what to do about it. The question about salvation 

begins by turning toward the person of Jesus Christ as the answer to the question of human 

existence. The New Evangelization includes reaching both to people who have a Christian 

heritage ɬ that is, baptized Catholics and non-Catholic Christians who are not fully committed 

to following Jesus Christ as His disciples ɬ and to non-Christians.  

The number of those who do not know Jesus and His Church is on the rise.6 Is it no 

ÞÖÕËÌÙɯ)ÖÏÕɯ/ÈÜÓɯ((ɯÔÈËÌɯÈÕɯÜÙÎÌÕÛɯÈ××ÌÈÓɯÛÖɯɁÊÖÔÔÐÛɯÈÓÓɯÛÏÌɯ"ÏÜÙÊÏɀÚɯÌÕÌÙÎÐÌÚɯÛÖɯÈɯÕÌÞɯ

ÌÝÈÕÎÌÓÐáÈÛÐÖÕɯÈÕËɯÔÐÚÚÐÖÕɯÛÖɯÛÏÌɯÕÈÛÐÖÕÚȭɂ7 No follower of Jesus can avoid, ignore, or take 

ÓÐÎÏÛÓàȮɯÛÏÌɯÚÜÉÓÐÔÌɯɁËÜÛàɂɯÛÖɯ×ÙÖÊÓÈÐÔɯ)ÌÚÜÚɯ"ÏÙÐÚÛɯÈÕËɯ'ÐÚɯ"ÏÜÙÊÏɯÛÖɯÈÓÓɯ×ÌÖ×ÓÌȭ8  

New Evangelization and the Priesthood 

So what does this have to do with priesthood? A significant number of parishes and 

Catholic schools are closing across the United States for a variety of reasons. One reason may be 

a minimal satisfaction with simply having the people who are already active in the life of the 

parish. Yet, the Code of Canon Law makes it clear that the pastor of a territorial parish is 

responsible for every person in his territory, not just those who show up on Sunday or tithe 

regularly (528 § 1). On the other hand, another challenge that faces the priest is how even the 

Catholics who do come to Mass on Sunday are being lost to an ever-growing culture of 

secularism and relativism in America today.   

For the priest, the many challenges of shepherding a parish can seem insurmountable. 

Faced with an ever-changing culture and an increase in pastoral and administrative 

responsibilities, the parish priest may be compelled ÐÕɯÛÖËÈàɀÚɯÊÖÕÛÌßÛɯto re-examine his life and 

his pastoral priorities.9 This demands of him a real living active relationship with the Lord 

Jesus, drawing strength and energy from Him to face daily the challenges of priestly ministry.10  

                                                                            
5 John Paul II, Address at the Opening of the 19th Ordinary Plenary Assembly of the Latin American Episcopal Council 

[CELAM], III, Port-au-Prince Cathedral, Haiti, 9 March 1983; L'Osservatore Romano, English edition, 18 April, p. 9. 

6 Redemptoris Missio, 3. Earlier John Paul assesses the crises in these words, ñMissionary activity specifically directed "to the 

nations" (ad gentes) appears to be waning, and this tendency is certainly not in line with the directives of the Council and of 

subsequent statements of the Magisterium. Difficulties both internal and external have weakened the Church's missionary thrust 

toward non-Christians, a fact which must arouse concern among all who believe in Christ.ò 

7 Ibid.  

8 Second Vatican Council, Lumen Gentium, 5, 9, 13; Ad Gentes, 1; Paul VI, Evangelii Nuntiandi, 1. 

9 John Paul II, Pastores Dabo Vobis, 3. 

10 Ibid., 75, 10, 15, 31, 36. 
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The parish of the Third Millennium is not in need of priests who are merely good at 

balancing five tasks at once. The parish needs to be a school of holiness, a place of prayer.11 It 

needs to be the center of Christian life, a place bursting with the apostolate and dedicated to 

evangelization. In virtue of his call, the priest, therefore, has the supreme duty of awakening all 

this in the lives of his parishioners, especially the call to holiness.12 He must be always on the 

watch for opportunities to evangelize his parishioners. This may be done in many and various 

creative ways; but in whichever way he chooses, evangelization must be his most fundamental 

pastoral priority.13 And to do this he should cultivate unwaveringly a personal life of holiness: 

It is not enough to update pastoral techniques, organize and coordinate ecclesial resources, 

or delve more deeply into the biblical and theological foundations of faith. What is needed 

ÐÚɯÛÏÌɯÌÕÊÖÜÙÈÎÌÔÌÕÛɯÖÍɯÈɯÕÌÞɯɁardor for holiness.ɂ14 

The parish priest, in short, should be fully compelled by the love of Christ in their work of 

carrying out the New Evangelization.15 

Holy Spirit in the New Evangelization 

 When asked about his influence with the youth, Pope )ÖÏÕɯ/ÈÜÓɯ((ɯÙÌ×ÓÐÌËȮɯɁ(ÛɯÐÚɯÛÏÌɯ'ÖÓàɯ

Spiritȭɂ Here is a man, a priest, who fully attributed the success of his priesthood to the Holy 

Spirit. In 1986, John Paul II issued his Encyclical Letter Donum et Vivificantem, focusing on the 

Third Person of the Trinity in the life of the Church. He proposed ÛÏÌɯÕÌÌËɯɁÛÖɯËÌÝÌÓÖ×ɯÐÕɯÛÏÌɯ

"ÏÜÙÊÏɯÛÏÌɯÈÞÈÙÌÕÌÚÚɯÛÏÈÛɯÚÏÌɯÐÚɯÊÖÔ×ÌÓÓÌËɯÉàɯÛÏÌɯ'ÖÓàɯ2×ÐÙÐÛɂɯȹƖȺȭ TÏÐÚɯÈ××ÓÐÌÚɯÛÖɯÛÏÌɯ"ÏÜÙÊÏɀÚɯ

ÐÕËÐÝÐËÜÈÓɯÔÌÔÉÌÙÚȮɯÞÐÛÏɯÛÏÌɯÐÔ×ÖÙÛÈÕÛɯÞÖÙËɯÏÌÙÌɯÉÌÐÕÎɯɁÈÞÈÙÌÕÌÚÚȭɂ  ÚɯÔÌÔÉÌÙÚɯÖÍɯ"ÏÙÐÚÛɀÚɯ

Church, each priest is encouraged to develop continually within himself his own personal 

relationship with the person of the Holy Spirit in order for him to grow in his personal 

awareness of the SpriÛɀÚɯ×ÙÌÚÌÕÊÌɯÐÕɯÏÐÚɯËÈÐÓàɯÓÐÍÌȭ 

Of course, the implications subsequent to a renewed awareness of being compelled by 

the Holy Spirit in ÖÕÌɀÚ activities are vast. For instance, the Spirit can and will blow Èɯ×ÙÐÌÚÛɀÚɯ

preaching, if he cooperates with it, to new levels.16 In his ministry to the faithful Mass attendee 

and the nominal Catholic alikeȮɯÛÏÌɯ×ÙÐÌÚÛɯÞÐÓÓɯÍÐÕËɯÏÐÔÚÌÓÍɯÍÐÓÓÌËɯÞÐÛÏɯɁÏÐËËÌÕɯÌÕÌÙÎà of the 

Good NewsɂɯÞÏÐÊÏɯÏÈÚɯÈÛɯÐÛÚɯÚÖÜÙÊÌɯÐÕÛÐÔÈÊàɯÞÐÛÏɯ"ÏÙÐÚÛȭ17 Jesus pours out his Holy Spirit, who 

compels the priest to minister to others. The priest then no longer needs to minister by his own 

                                                                            
11 Novo Millennio Ineunte, 43; Homily of 10 February 1985.  

12 Pastores Dabo Vobis, 74; Redemptoris Missio, 58. 

13 Congregation of the Clergy, Priest and the Third Christian Millennium, Introduction. 

14 John Paul II, Redemptoris Missio, 90. 

15 Benedict XVI, Deus Caritas Est, 33.  

16 John Paul II, Redemptoris Missio, 11. 

17 Paul VI, Evangelii Nuntiandi, 4.  
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strength, but ministers by the power of the Spirit.18 Simply stated, the New Evangelization in a 

parish context ÐÚɯÐÔ×ÖÚÚÐÉÓÌɯɁÞÐÛÏÖÜÛɯÛÏÌɯÈÊÛÐÖÕɯÖÍɯÛÏÌɯ'ÖÓàɯ2×ÐÙÐÛȭɂ19 It is essential, therefore, 

for ÍÜÛÜÙÌɯ×ÈÚÛÖÙÚɯÛÖɯɁÚÛÜËàɯÔÖÙÌɯÛÏÖÙÖÜÎÏÓàɯÛÏÌɯÕÈÛÜÙÌɯÈÕËɯÔÈÕÕÌÙɯÖÍɯÛÏÌɯ'ÖÓàɯ2×ÐÙÐÛɅÚɯÈÊÛÐÖÕɯ

ÐÕɯÌÝÈÕÎÌÓÐáÈÛÐÖÕɯÛÖËÈàɂɯÈÚɯÈÕɯÌßÊÌÓÓÌÕÛɯÞÈàɯÛÖɯÖÝÌÙÊÖÔe some of the challenges and obstacles 

facing those doing the work of new evangelization.20 

It is also important for seminarians and priests to open themselves generously to the 

charisms the Holy Spirit freely gives. In his 1998 Pentecost address to different renewal 

movements, John Paul II encouraged all Catholics to open themselves to the gifts of the Holy 

Spirit.21 Pope Benedict XVI exhorted all Catholics in similar wordsȯɯɁ3ÖËÈàɯ(ɯÞÖÜÓËɯÓÐÒÌɯÛÖɯ

extend the invitation to all: let us rediscover, dear brothers and sisters, the beauty of being 

baptized in the Holy Spirit; let us recover awareness of our Baptism and our Confirmation, ever 

ÛÐÔÌÓàɯÚÖÜÙÊÌÚɯÖÍɯÎÙÈÊÌȭɂ22 If the priest is to be an instrument of the New Evangelization, and as 

the Holy Spirit is the primary agent of evangelization, then the priest needs to be familiar with 

the reality of the S×ÙÐÛɀÚɯÈÊÛÐÝÐÛàɯÐÕɯÏÐÚɯÓÐÍÌȭ The priest must live in the Upper Room if he wants to 

bring the People of God to do the same as well. 

Practical Pastoral Applications 

 Cells are part of a much larger organism, and their role and purpose exist in relation and 

cooperation with the much larger organism. Similarly, the parish is a part of a much larger 

whole: the structural cell of the Universal Church.23 3ÏÌɯØÜÌÚÛÐÖÕɯÛÏÌÕɯÉÌÊÖÔÌÚȮɯɁ6ÏÈÛɯÐÚɯÛÏÌɯ

2×ÐÙÐÛɯÚÈàÐÕÎɯÛÖɯÛÏÌɯ"ÏÜÙÊÏȳɂ In the year 2001, embarking upon the Third Millennium, John 

Paul II asked this very question in his Apostolic Letter Novo Millennio Ineunte. 3ÏÌɯ/Ö×ÌɀÚɯÍÐÙÚÛɯ

answer dealt with the priest himself: The Spirit is inviting the priest to renew himself in order to 

take up the demanding task of the ChurÊÏɀÚɯÌÝÈÕÎÌÓÐzing mission with enthusiasm.24 We cannot 

renew and evangelize our parishes unless we allow ourselves to be constantly renewed and 

evangelized.25 Once the priest becomes more familiar with the Third Person of the Trinity at 

work in his life, the more he will be able to teach and show others how they too can lead lives in 

the power of the Holy Spirit.  

                                                                            
18 John Paul II, Redemptoris Missio, 23, 29. 

19 Paul VI, Evangelii Nuntiandi, 75; John Paul II, Redemptoris Missio, 21-30, 87. 

20 Paul VI, Evangelii Nuntiandi, 75. 

21 John Paul II, Speech at the Meeting with Ecclesial Movements and New Communities, 30 May 1998. 

22 Benedict XVI, Regina Caeli Message of 11 May 2008. 

23 John Paul II, Homily, 27 January 1980. 

24 Novo Millennio Ineunte, 2. 

25 cf. Paul VI Evangelii Nuntiandi, 15: ñéthe Church is an evangelizer, but she begins by being evangelized herselféshe needs 

to listen unceasingly to what she must believe, to her reasons for hoping, to the new commandment of love.ò 
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The document outlines what the Church hears the Spirit saying: The Church is called to 

contemplate the face of Christ (15), focus on the Word of God (17, 39), develop a new impetus 

for discipleship (29), focus on training in holiness (30), learn to pray (32), make parishes schools 

of prayer (32), focus on sacraments, etc. A priest can, one-by-one, gradually make all these 

activities part of his parish. For example, in a special way the Church is called to proclaim the 

Word of God as the power to save. This is essential for the Church, and it is essential for the 

priest to be effective: 

We must rekindle in ourselves the impetus of the beginnings and allow ourselves to be 

filled with the ardor of the apostolic preaching which followed Pentecost.26  

(Íɯ×ÙÖÊÓÈÐÔÐÕÎɯÛÏÌɯ6ÖÙËɯÖÍɯ&ÖËɯÐÚɯÛÏÌɯɁ×ÙÐÔÈÙàɯËÜÛàɂɯÖÍɯÛÏÌɯ×ÙÐÌÚÛȮɯÛÏÌÕɯ×ÙÌÈÊÏÐÕÎɯÐÚɯÛÏÌɯ

primary act of ÛÏÌɯ×ÙÐÌÚÛɀÚ evangelizing activity within the parish as well.27 He should focus on 

proclaiming the homily in the power of God, establish and protect personal Scripture study 

time every day, pray daily for the spirit of evangelization to enflame his homily, read 

magisterial documents that focus on evangelization (Evangelii Nuntiandi, etc), and so on.  

 If the Church is to share the Gospel with the same enthusiasm of the first Christians,28 

then one particular way to do that would be to spend more time with the very Word which 

gave life and power, and hence enthusiasm, to the faith of the early Christians. Perhaps 

generations of priests will rise up with the Word of God burning in their hearts zealous to take 

up their duty of evangelization. We hope they will preach the Gospel with a power and 

ɁÍÙÌÚÏÕÌÚÚɂɯÛÏÈÛɯÊÈÕɯÖÕÓàɯÊÖÔÌɯÍÙÖÔɯÉÌÐÕÎɯÊÖÕÚÌÊÙÈÛÌËɯÉàɯÛÏÌɯ6ÖÙËɯÖÍɯ&ÖËɯÈÕËɯÍÐÓÓÌËɯÞÐÛÏɯ'ÐÚɯ

Spirit. Then, and only then, will Pope )ÖÏÕɯ/ÈÜÓɯ((ɀÚɯÊÈÓÓ for a new evangelization in the modern 

world begin to become a living reality.  

                                                                            
26 John Paul II, Novo Millennio Ineunte, 40. On the level of evangelization, the deep connection between how well one knows the 

Word of God and oneôs proclamation of that same Word with power and love has profoundly impressed itself upon 

consciousness of so many in various renewal movements who draw from the life and riches of the Scriptures for their ministry. 

These men and women realize that man cannot preach what he does not know, let alone share the Word if he does not know it. 

John Paul II says the People of God deserve a person who can proclaim the Gospel with confidence (40). It appears the more time 

people simply spend time in the Word, the more confident they are in proclaiming Christ to others. Thus, the more time we spend 

with Jesus in His word the more we begin to realize Who it is we are spending time with. 

27 Second Vatican Council, Presbyterorum Ordinis, 4; Congregation for Clergy, Priest and the Third Christian Millennium, I.2. 

28 John Paul II, Novo Millennio Ineunte, 58. 
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 In the contemporary study of the Eucharist, certain theological questions present 

themselves with practical urgency, including the nature of the Eucharist, its status as a 

sacrament and sacrifice, the presence of the Lord in the bread and wine, and its place within the 

life of the Christian people. With this in mind, consulting early writings on the Eucharist can 

provide illumination for those seeking a life-centered theology of this Sacrament. 3ÏÌɯ"ÏÜÙÊÏɀÚɯ

interpretation of the Scriptures is continually enriched by consultation with the sources living in 

the generations following the apostolic age. Ignatius of Antioch stands out to those seeking such 

perspectives on the Eucharist. 

The Meaning and Importance of Unity 

The letters of Ignatius, bishop of Antioch and martyr, offer a rich fund of teaching for 

the student of the Eucharist. Hurriedly composing six letters during two layovers on his journey 

to Rome, Ignatius justifies his self-ÈÚÚÌÚÚÔÌÕÛɯÈÚɯɁÈɯÔÈÕɯÚÌÛɯÖÕɯÜÕÐÛàɂɯÉàɯÞÌÈÝÐÕÎɯÛÏÐÚɯÛÏÌÔÌɯ

into nearly everything he wrote.1 While unsystematic in form, this window into the early 

Christian mysticism of unity as it developed from, and centered upon, the Eucharist serves as a 

solid starting point for a re-appropriation of this sacrament within the context of our own age. 

The Double Meaning of “Unity” 

6ÏÈÛɯÐÚɯÐÛȮɯÛÏÌÕȮɯÛÏÈÛɯ(ÎÕÈÛÐÜÚɯÔÌÈÕÚɯÉàɯɁÜÕÐÛàȮɂɯÈÕËɯÞÏàɯÐÚɯÐÛɯÚÖɯÐÔ×ÖÙÛÈÕÛɯÛÖɯ

Christians? As to the first question, Ignatius seems to use the word both in the sense of a means 

and of an end. The visible and ordered harmony among the people, deacons, presbyters, and 

bishop is what he intends by its use in the instrumental sense. The clearest manifestation of this 

visible unity is obedience to the bishop, who is to be reverenced by Christians as the earthly 

representative of God the Father, and to the presbyters and deacons, who continue the ministry 

of the apostles and Jesus.2  

The end to which these means are directed is an invisible unity. Such harmony is the 

condition for worship acceptable to God, who rewards such worship with a place within his 

own life: 

                                                                            
1 Ignatius of Antioch, Letter to the Philadelphians (Phld.), 8:1.  In The Apostolic Fathers in English, trans. and ed. Michael W. 

Holmes (Grand Rapids:  Baker Academic, 2006), 119.  See also, Phld. 2:1; Letter to the Trallians, 2.2, 3.1; Letter to the 

Smyrnaeans, 8:1-2; Letter to the Magnesians 3, 7; Letter to the Ephesians, 5.3, 6.1. 

2 Letter to the Magnesians (Magn.), 6:1. 
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You must join this chorus, so that by being harmonious in unanimity and taking your pitch from 

God, you may sing in unison with one voice through Jesus Christ to the Father, in order that he 

ÔÈàɯ ÉÖÛÏɯ ÏÌÈÙɯ àÖÜɯ ÈÕËȱacknowledge that you are members of his Son. It is, therefore, 

advantageous for you to be in perfect unity, in order that you may always have a share in God.3 

As this passage indicates, the participation in the life of God is the second, non-instrumental 

ÔÌÈÕÐÕÎɯÖÍɯɁÜÕÐÛàɂȯ that for the sake of which Christians must order themselves individually 

and collectively. It is the invisible effect of the visible harmony. Exterior union is a gift of God 

that effects through membership in his Son the intimate fellowship with God that it signifies.  

Thus, while it may be true that Ignatius sought to preserve the churches from Docetist or 

Judaizing influences through his insistence on visible harmony with the bishop, his ultimate 

meaning is something much more crucial. In fact, it is on account of his convictions about how it 

is that one shares in the salvation God offers through the Church that his attacks on heresy 

carry such weight. My subsequent consideration of the Eucharistic ÐÔ×ÓÐÊÈÛÐÖÕÚɯÖÍɯ(ÎÕÈÛÐÜÚɀɯ

perspective seeks to make this clear.  

For Ignatius, fellowship with the Father is not hypothetical speculation, but firmly 

ÍÖÜÕËÌËɯÜ×ÖÕɯÛÏÌɯÔÐÚÚÐÖÕɯÖÍɯÏÐÚɯ2ÖÕȮɯÉÖÙÕɯÖÍɯ#ÈÝÐËȮɯɁÞÏÖɯÊÈÔÌɯÍÖÙÛÏɯÍÙÖÔɯÖÕÌɯ%ÈÛÏÌÙɯÈÕËɯ

remained with the .ÕÌɯÈÕËɯÙÌÛÜÙÕÌËɯÛÖɯÛÏÌɯ.ÕÌɂȭ4  Hence, the exterior unity of the church 

under the bishop has the character of the life shared by the Father and the Son; ultimately, they 

partake of one another in such a way as to blur the overly precise distinctions between means 

and ends introduced above. To put it another way, the exterior seeps into the heart, and the 

inner union strives for outward ratification in faith and love. This overlap between visible 

harmony and invisible fellowship with the life shared by the Father with the Son is what is 

ÔÌÈÕÛɯÉàɯÛÏÌɯÛÌÙÔɯɁÔàÚÛÐÊÈÓɂȭ  

Thus, while Ignatius may have had very practical reasons for preserving authority 

among the churches, his motivations sprang not merely from the exigencies of administration or 

the desire to preserve apostolic teaching from heretical distortions, but from the heart of a 

pastor rooted in the communication of the life and love of God. 

Unity as the Goal of God’s Involvement in History 

It is not hard to see the answer to the second question I posed: why was this so 

important to Ignatius? We have seen how subjection to the hierarchy in familial, religious terms 

is the mystical imitation of the bond between God and his Son. From here, we need not stretch 

far to reach the conclusion that the mystical unity of the Church in Christ is the very purpose 

the Father seeks to achieve through his Son. Ignatius marvelously encapsulates this mission in 

the beginning of his letter to the church in Smyrna: 

I glorify Jesus Christ, the God who made you so wise, for I observed that you are established in an 

unshakable faith, having been nailed, as it were, to the cross of the Lord Jesus Christ in both body 

and spirit, and firmly established ÐÕɯÓÖÝÌɯÉàɯÛÏÌɯÉÓÖÖËɯÖÍɯ"ÏÙÐÚÛȱ[who was] truly nailed in the 

flesh for us under Pontius Pilate and Herod the tetrarch (from its fruit we derive our existence, 
                                                                            
3 Letter to the Ephesians (Eph.), 6:2. 

4 Magn. 7:1-2. 
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that is, from his divinely blessed suffering), in order that he might raise a banner for the ages 

through his resurrection for ÏÐÚɯÚÈÐÕÛÚɯÈÕËɯÍÈÐÛÏÍÜÓɯ×ÌÖ×ÓÌȱin the one body of his Church.5 

This mission is not a distribution of esoteric knowledge, but an invitation to suffer with Jesus on 

the crossɭa past event that truly happened in his fleshly existence. Grounding in faith and love 

are the conditions for a fellowship with the Lord so close as to be regarded as nailed to his cross 

along with him. Faith is both an assent to factual content about Jesus as well as a personal act of 

trust and devotion to him. Love is the conduct that flows from faith as a river from its 

headwaters, and gives rise to all the Christian virtues.6 Because the Smyrnaean Christians have 

allowed the suffering of Christ to transform them in this life, the suffering that they share 

ÊÖÕÛÐÕÜÌÚɯÛÖɯÏÈÝÌɯÌÍÍÌÊÛÚɯÛÏÈÛɯÈÙÌɯÊÖÕÚÛÐÛÜÛÐÝÌɯÖÍɯÛÏÌɯ"ÏÜÙÊÏɀÚɯÌßÐÚÛÌÕÊÌɯÈÚɯÈɯÉÖËàȮɯÈÕËɯÛÏÌɯ

fraternal love they share is also the most sure indication that they are in fellowship with the 

%ÈÛÏÌÙɯÈÚɯɁÔÌÔÉÌÙÚɯÖÍɯÏÐÚɯ2ÖÕɂȭ7  

Though Ignatius does not explicitly associate the unity of the Church with the 

×ÙÖÊÓÈÔÈÛÐÖÕɯÖÍɯÛÏÌɯ&ÖÚ×ÌÓɯÛÖɯÕÖÕÉÌÓÐÌÝÌÙÚȮɯÏÐÚɯÜÚÌɯÖÍɯÛÏÌɯÐÔÈÎÌɯÖÍɯÛÏÌɯɁÉÈÕÕÌÙɂɯÚÜÎÎÌÚÛÚɯÛÏÈÛɯ

the witness of unity is not meant for Christians alone. The Church, then, is the assembly of those 

who hope to be ÙÈÐÚÌËɯÛÖɯÈɯÓÐÍÌɯÓÐÒÌɯ"ÏÙÐÚÛɀÚɯÛÏÙÖÜÎÏɯÜÕÐÖÕɯÞÐÛÏɯÏÐÔȭ With this context of the 

meaning and purpose of unity firmly established, we can profit from an exploration of what 

Ignatius has to say about the Eucharist. 

Eucharist as the Lynchpin of the Fatherõs Ordered Plan 

Ignatius mentions the Eucharist in one form or another in all six of his letters.8 This alone 

testifies to the great reverence in which he held it, as well as the need he felt to clarify its 

meaning for the Church. His reverence and directness intensifies in later letters, for he wrote in 

haste while at an unexpectedly brief stop in Troas. Ignatius thus seems to regard the Eucharist 

as among the most pivotal matters of which he is privileged to speak as a bishop and captive for 

Christ.9  

St. Ignatius and St. Paul 

Ignatius seems to intend three meanings for the Greek eucharistia: the general practice of 

giving thanks to God in prayer, the celebration of the ritual, and the fleshly presence of the 

savior given to us as a gift by God.10 The first is used in the earlier letter to the Ephesians (XIII.1); 

the second and third make multiple appearances in the last two letters addressed to the 

churches in Philadelphia and Smyrna. However, it is in the earlier letter to the Ephesians that 

Ignatius formulates a startling synthesis between his theology of unity and the Eucharist by 

                                                                            
5 Letter to the Smyrnaeans (Smyrn.), 1. 

6 Cyril Charles Richardson, Christianity of Ignatius of Antioch (1967), 16. 

7 Eph. 4:2. 

8 Smyrn. 7.1; Eph. 5.2; Magn. 6.1; Phld. 4.1; Letter to the Trallians (Trall.) 7.2; Letter to the Romans (Rom.) 4.1. 

9 Eugene LaVerdiere, Eucharist in the New Testament and the Early Church (1996), 161. 

10 Smyrn. 6:2 (listed by some authorities as 7:1). 
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ÞÈàɯÖÍɯÈɯɁÛÏÌÚÐÚɯÚÛÈÛÌÔÌÕÛɂɯÍÖÙɯÈɯÍÜÛÜÙÌɯÓÌÛÛÌÙɯÏÌɯÞÈÚɯÜÕÈÉÓÌɯÛÖɯÊÖÔ×ÖÚÌɯÖÕɯÈÊÊÖÜÕÛɯÖÍɯÏÐÚɯ

intervening death. The teaser runs like this: 

In a second letter that I intend to write to you I will further explain to you the subject about which I 

have begun to speak, namely, the divine plan [oikonomia] with respect to the new man Jesus Christ, 

involving faith in him and love for him, his suffering and resurrection . . . All of you, individually 

and collectively, gather together in grace, by name, in one faith and one Jesus Christ, who physically 

was a descendant of David, who is Son of Man and Son of God, in order that you may obey the 

bishop and the council of presbyters with an undisturbed mind, breaking one bread, which is the 

medicine of immortality, the antidote we take in order not to die but to live forever in Jesus Christ.11 

Ignatius employs Pauline language with his use of the Greek word oikonomia. This word 

appears within the Lucan-Pauline tradition with a variety of meanings, but Ignatius uses it in a 

ÞÈàɯÛÏÈÛɯÔÖÚÛɯÙÌÚÌÔÉÓÌÚɯÐÛÚɯÜÚÌɯÉàɯ/ÈÜÓɯÐÕɯÛÏÌɯÓÌÛÛÌÙɯÛÖɯÛÏÌɯ$×ÏÌÚÐÈÕÚɯÛÖɯËÌÚÊÙÐÉÌɯÛÏÌɯ%ÈÛÏÌÙɀÚɯ

orderly arrangement, dispensation, or providential plan. The Apostle to the Gentiles declares:  

He has made known to us in all wisdom and insight the mystery of his will, according to his 

purpose which he set forth in Christ as a plan [oikonomia] for the fullness of time, to unite all things 

in him, things in heaven and things on earth. (Eph. 1:10) 

Note that for Paul, too, unity in Christ is the ÖÉÑÌÊÛɯÖÍɯÛÏÌɯ%ÈÛÏÌÙɀÚɯ×ÜÙ×ÖÚÌ in the worldɭa point 

notable in itself, but more so in light of our investigations above. Hence, as Ignatius elaborates 

ÖÕɯÑÜÚÛɯÞÏÈÛɯÛÏÐÚɯɁËÐÝÐÕÌɯ×ÓÈÕɂɯÌÕÛÈÐÓÚȮɯÐÛ must be situated within this context of mystical unity 

he has so tirelessly emphasized.  

The Eucharistic Assembly  

As if in answer to the unspoken question of what this new dispensation might be, 

Ignatius launches immediately into an exhortation to celebrate the Eucharist in union with the 

bishop and presbyters. He insists that participation in the one bread can only be done in 

ÊÖÔÔÖÕɯȹɁÎÈÛÏÌÙɯÛÖÎÌÛÏÌÙɯȭɯȭɯȭɯÉÙÌÈÒÐÕÎɯÖÕÌɯÉÙÌÈËɂȺȰɯÖÕÓàɯÐÕɯÛÏÐÚɯÊÖÔÔÖÕɯÎÈÛÏÌÙÐÕÎɯÈÙÌɯ

Christians healed of the disease of sin and death, that they may join God in life that has no end.  

Ignatius indicates elsewhere why it is that such a gathering must be in obedience to the 

ÉÐÚÏÖ×ɯÈÕËɯ×ÙÌÚÉàÛÌÙÚɯÞÏÌÕɯÏÌɯÚÈàÚȮɯɁ.ÕÓàɯÛÏÈÛɯ$ÜÊÏÈÙÐÚÛɯÞÏÐÊÏɯÐÚɯÜÕËÌÙɯthe authority of the 

ÉÐÚÏÖ×ȱis to be cÖÕÚÐËÌÙÌËɯÝÈÓÐËȭɂ12 In other words, the common assembly, harmoniously 

united under the bishop and with the presbyters and deacons, has as its purpose the Eucharistic 

ÔÌÈÓȰɯÛÏÌɯÔÌÈÓɯÐÚɯÐÛÚÌÓÍɯÛÏÌɯɁÉÈÕÕÌÙɯÖÍɯÛÏÌɯÙÌÚÜÙÙÌÊÛÐÖÕɂɯÛÏÈÛɯ)ÌÚÜÚɯÏÈÚɯÙÈÐÚÌËɯÐÕɯÖÙËÌÙɯÛÖ gather 

all into the one body of his Church.  

An Exhortation to Receptivity 

To reinforce this point, we must once again return to the virtues of faith and love, which 

for Ignatius constitute and encompass the whole of life in Christ. Ignatius makes clear 

Eucharistic references when mentioning these virtues. When confronted with false teaching, the 

                                                                            
11 Ign. Eph. 20:2. 

12 Smyrn. 8:1.  The Greek word bebaia, here translated as ñvalid,ò is rendered by Lightfoot as ñof value.ò 



15 

3ÙÈÓÓÐÈÕÚɯÈÙÌɯÛÖɯÊÓÐÕÎɯÛÖɯ"ÏÙÐÚÛɯÈÕËɯÛÏÌɯÉÐÚÏÖ×ȮɯÈÕËɯÛÏÌÙÌÉàɯÛÖɯɁÈÙÔɯÛÏÌÔÚÌÓÝÌÚɯÞÐÛÏɯÎÌÕÛÓÌÕÌÚÚɯ

and regain your strength in faith, which is the flesh of the Lord, and in love, which is the blood 

ÖÍɯ)ÌÚÜÚɯ"ÏÙÐÚÛȭɂ13  

While some might interpret this text as undermining Eucharistic realism in favor of an 

analogical exhortation to ethical behavior, to do so misses the full meaning. The agape of which 

he speaks certainly includes love shared among Christians, but it also refers to the divine agape 

of which the Church is the object. Contemplating his own death, Ignatius longs not only for 

ÏÈÙÔÖÕàɯÐÕɯÖÉÌËÐÌÕÊÌɯÛÖɯÛÏÌɯÏÐÌÙÈÙÊÏàɯÉÜÛɯÛÏÈÛɯÉÓÖÖËɯ×ÖÜÙÌËɯÖÜÛɯÖÕɯÛÏÌɯÊÙÖÚÚȮɯɁÞÏÐÊÏɯis 

ÐÕÊÖÙÙÜ×ÛÐÉÓÌɯÓÖÝÌȭɂ14 3ÏÐÚɯɁÉÓÖÖËȮɂɯÛÏÌÕȮɯÐÚɯÕÖÛɯÖÕÓàɯÚÖÔÌÛÏÐÕÎɯËÖÕÌȮɯÉÜÛɯÚÖÔÌÛÏÐÕÎɯÙÌÊÌÐÝÌËɭ

not from any man but from the man Christ Jesus, who suffered, died, and was raised in the 

flesh.  

Take care, therefore, to participate in one Eucharist, for there is one flesh of our Lord Jesus Christ, 

and one cup that lÌÈËÚɯÛÖɯÜÕÐÛàɯÛÏÙÖÜÎÏɯÏÐÚɯÉÓÖÖËȱin order that whatever you do, you do in 

accordance with God.15 

For Ignatius, then, the Eucharist is the lynchpin of the whole ordered planɭthe oikonomia of 

salvation whose origin and ultimate term is the Father. 

Docetists, the Eucharist, and the Gospel of John 

Indeed, the Eucharist is of such importance to Christian faith that to reject it is to cut 

oneself off from salvation. Ignatius rebukes the Docetist heretics that threaten the church of 

Smyrna with their false teachings; as he does so, note how he uses the word eucharistia in two of 

the senses noted above, namely: the celebration of the ritual, and the reality of his saving 

presence. 

They abstain from the Eucharist and from prayer, because they do not confess that the Eucharist 

is the Flesh of our Savior Jesus Christ, which suffered for our sins and which, in his goodness, the 

%ÈÛÏÌÙɯÙÈÐÚÌËɯÜ×ȱthose who deny the good gift of God perish in their contentiousness.16 

By refusing to believe the eternal Logos would sully itself by taking on flesh, the Docetists 

rejected the Incarnation and any practices or beliefs that presumed its truth. In a reconstruction 

of their logic, Ignatius perceives their abstention from the Eucharist as theologically consistent, 

erroneous as it is.17 For it would be a denial of their Christology to partake of a fleshly Jesus in 

the Eucharist that did not so exist before he was raised; yet, in the Eucharist, the Church 

proclaims the risen Jesus ɁÐÕɯÛÏÌɯÍÓÌÚÏɯÌÝÌÕɯÈÍÛÌÙɯÛÏÌɯÙÌÚÜÙÙÌÊÛÐÖÕɂȭ18 The unity of the Church, the 

Eucharist, and the saving mission of the incarnate Christ are all of a piece; rejection of any one 

ÖÍɯÛÏÌÔɯÐÚɯÈɯÙÌÑÌÊÛÐÖÕɯÖÍɯÛÏÌɯÞÏÖÓÌɯɁÎÖÖËɯÎÐÍÛɯÖÍɯ&ÖËɂɯÛÏÈÛɯÊÖÔ×ÙÐÚÌÚɯÛÏÌɯÛÖÛÈÓɯoikonomia.   

                                                                            
13 Trall. 8:1. 

14 Ign. Rom. 7:3. 

15 Phld. 4. 

16 Smyrn. 6:2f. 

17 LaVerdiere, 163. 

18 Smyrn. 3:1. 
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Eucharistic fellowship, therefore, has a fundamental importance in this ordered 

arrangement.19 This is so because it offers to believers the love poured out in the blood of the 

cross; when received, this love overflows into fraternal charity, the practice of which the 

Docetists were known to neglect.20 In gathering for the common prayer of the Eucharist, the 

"ÏÜÙÊÏɯÐÚɯÙÌÕËÌÙÌËɯÐÔ×ÌÙÔÌÈÉÓÌɯÛÖɯËÐÚÜÕÐÛàȮɯÍÖÙɯɁÛÏÌɯ×ÖÞÌÙÚɯÖÍɯ2ÈÛÈÕɯÈÙÌɯÖÝÌÙÛÏÙÖÞÕɯÈÕËɯÏÐÚɯ

destructiveness is nullified by the unanimity of yoÜÙɯÍÈÐÛÏȭɂ21 Ignatius is clear: Docetists remain 

in death as long as they do not partake in the bread of God. One can hardly read these words 

ÞÐÛÏÖÜÛɯÉÌÐÕÎɯÙÌÔÐÕËÌËɯÛÏÈÛɯɁÜÕÓÌÚÚɯàÖÜɯÌÈÛɯÛÏÌɯÍÓÌÚÏɯÖÍɯÛÏÌɯ2ÖÕɯÖÍɯ,ÈÕɯÈÕËɯËÙÐÕÒɯÏÐÚɯÉÓÖÖËȮɯ

you have no life in yoÜɯȭɯȭɯȭɯȭɂɯȹ)ÖÏÕɯƚȯƙƗȺ 

A Johannine Rebuke 

Indeed, Ignatius repeatedly echoes the Gospel of John, a text with which Ignatius in all 

likelihood was familiar. Continuing ahead in the Bread of Life discourse, the evangelist 

describes what it means to eat this bread when he says, 

He who eats my flesh and drinks my blood abides in me, and I in him. As the living Father sent 

me, and I live because of the Father, so he who eats me will live because of me. (Jn. 6:56-7) 

The intended audience of this gospel would have immediately recognized this discourse as an 

allusion to the common meal shared by Christians in commemoration of the dying and rising of 

the Lord. This audience would have understood Jesus as claiming that those who eat the bread 

of life in the context of the communal assembly were not just expressing their sociological unity 

with one another, but being drawn into life-giving union with Jesus and the Father who sent 

him.  

Ignatius beautifully encapsulates this Johannine teaching in his reference to the 

EucÏÈÙÐÚÛɯÈÚɯÛÏÌɯɁÔÌËÐÊÐÕÌɯÖÍɯÐÔÔÖÙÛÈÓÐÛàɂɯÈÕËɯÛÏÌɯÈÕÛÐËÖÛÌɯÛÖɯËÌÈÛÏȮɯÈÕËɯÐÕɯÚÖɯËÖÐÕÎȮɯÛÏÌɯ

ÞÏÖÓÌɯɁÛÏÌÚÐÚɂɯ×ÈÚÚÈÎÌɯÐÕɯØÜÌÚÛÐÖÕɯȹØÜÖÛÌËɯÍÙÖÔɯÛÏÌɯLetter to the Ephesians near the beginning of 

2ÌÊÛÐÖÕɯ((ȺɯËÙÈÞÚɯÛÖÎÌÛÏÌÙɯÏÐÚɯÛÏÌÔÌÚɯÖÍɯɁÌÊÊÓÌÚÐÈÓɯÜÕÐÛàȮɯÛÏÌɯÙÖÓÌɯÖÍ the bishop, and the 

ÔÌËÐÊÐÕÈÓɯÈÕËɯÌÚÊÏÈÛÖÓÖÎÐÊÈÓɯÌÍÍÌÊÛÚɯÖÍɯÛÏÌɯ$ÜÊÏÈÙÐÚÛȭɂ22 Reading these Eucharistic references in 

the context of his mysticism of unity preserves us from any interpretation of this rite as 

somehow magically raising one from the dead by its own power. 

Configured to the Eucharistic Jesus 

The way in which Ignatius approaches his own death also sheds light on the meaning of 

the Eucharist in the early church. Apart from participation in the redemptive suffering of the 

Lord, mystical union is not possible; so too, if there is real union, it will be with the dying and 

rising Lord. 

+ÌÛɯÔÌɯÉÌɯÍÖÖËɯÍÖÙɯÛÏÌɯÞÐÓËɯÉÌÈÚÛÚȮɯÛÏÙÖÜÎÏɯÞÏÖÔɯ(ɯÊÈÕɯÙÌÈÊÏɯ&ÖËȭɯ(ɯÈÔɯ&ÖËɀÚɯÞÏÌÈÛȮɯÈÕËɯ(ɯÈÔɯ

                                                                            
19 Raymond Johanny, ñIgnatius of Antioch,ò in Eucharist of the Early Christians, ed. Rordorf, trans. OôConnell (1978), 57-8. 

20 Smyrn. 6:1. 

21 Eph. 13:1. 

22 James T. OôConnor, Hidden Manna (1988), 17. 
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being ground by the teeth of the wild beasts, so that I may prove to be pure bread . . . Then I will 

truly be a disciple of Jesus Christ, when the world will no longer see my body.23 

Ignatius here seeks to imitate Jesus not only as he existed historically but in the very way he is 

continually active in the world: the Eucharist. He identifies so strongly with Christ that his 

ËÌÌ×ÌÚÛɯËÌÚÐÙÌɯÐÚɯÛÖɯÐÔÐÛÈÛÌɯ)ÌÚÜÚɀɯÖÞÕɯÚÌÓÍ-offering to the world as nourishment in the form of a 

sacrificial meal: Ɂ(ɯÈÔɯÈɯÏÜÔÉÓÌɯÚÈÊÙÐÍÐÊÌɯÍÖÙɯàÖÜȭɂ24 Here, we see the height of agape exemplified 

in the act of faith-filled trust in the Lord that endures beyond every trial, even beyond death; 

here, discrete acts of fraternal charity and the incorruptible love of God poured out on the cross 

merge into a oneness in which each is indistinguishable from the other.  

The Mysticism of Unity in the Church Today 

In this survey of the Eucharistic dimensions of the mysticism of unity in the letters of St. 

Ignatius, the applicability of this early theology and practice to that of our own day is clear. We 

have seen how ecclesial unity in the form of religious obedience to the bishop, presbyters, and 

deacons is both a means to fellowship with God and its ultimate goal, for it requires a 

harmonious and like-minded people in order to flourish and intensify. Faith is not a mere 

ÐÕÛÌÓÓÌÊÛÜÈÓɯÈÚÚÌÕÛȮɯÈÕËɯÓÖÝÌɯÐÚɯÔÖÙÌɯÛÏÈÕɯÑÜÚÛɯÈÕɯÌÛÏÐÊÈÓɯÌß×ÙÌÚÚÐÖÕɯÖÍɯÖÕÌɀÚɯËÐÚÊÐ×ÓÌÚÏÐ×ȰɯÛÏÌÚÌɯ

are acts of personal trust and participation in the most efficacious display of the agape of God for 

his Church.  

Each of these dimensions of discipleship finds its culminating source and expression in 

the common gathering at which the Eucharist is offered by the bishop in union with his council 

of presbyters and deacons. Rejection of Eucharistic doctrine and fellowship is the rejection of 

&ÖËɀÚɯÞÏÖÓÌɯÚÈÝÐÕÎɯ×ÓÈÕɯÈÚɯÊÈÙÙÐÌËɯÖÜÛɯÉàɯÏÐÚɯÐÕÊÈÙÕÈÛÌɯ2ÖÕȮɯÞÏÖɯÖÍÍÌÙÚɯÏÐÚɯÙÐÚÌÕɯÍÓÌÚÏɯÛÖɯÏÐÚɯ

disciples in the Eucharist. %ÐÕÈÓÓàȮɯÛÏÌɯÞÐÛÕÌÚÚɯÖÍɯ(ÎÕÈÛÐÜÚɀɯÖÞÕɯËÌÈÛÏɯÈÚɯÛÏÌɯÊÜÓÔÐÕÈÛÐÖÕɯÖÍɯ

Christian discipleship takes on a Eucharistic savor, thereby demonstrating the goal of every true 

disciple as a total imitation of the self-offering love of his savior, through which the believer has 

a share in God himself. There can be no doubt that the Eucharistic theology here presented as 

the fruit of a mysticism of unity beckons the Church of today to a greater devotion and 

È××ÙÌÊÐÈÛÐÖÕɯÍÖÙɯÛÏÐÚɯɁÎÖÖËɯÎÐÍÛɯÖÍɯ&ÖËȭɂ 
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In the final section of his encyclical letter Ecclesia de Eucaristia, Pope John Paul II gave the 

"ÏÜÙÊÏɯÛÏÌɯÎÐÍÛɯÖÍɯÊÖÕÚÐËÌÙÐÕÎɯ,ÈÙàɀÚɯÐÔ×ÖÙÛÈÕÛɯÙÖÓÌɯÐÕɯÙÌÎÈÙËÚɯÛÖɯ"ÏÙÐÚÛɀÚɯ×resence in the 

Eucharist. He helped to introduce what has seemingly become a new era in the spirituality and 

understanding of Mary and her place in the Eucharistic celebration. However such a view is not 

new to the Church, but is rather a renewed development in theology.  

It is not surprising that such a development has come on the heels of the increased 

number of Marian apparitions throughout the past few centuries and the love and devotion that 

our late Holy Father showed to both the Blessed Mother and the Eucharist. But the traditions 

and understandings of Mary and her relationship to the Eucharist go back to the earliest 

beginnings of the Church and have a very long and celebrated scriptural, ecclesial, theological 

and spiritual development to them that have only recently truly begun to be re-explored in the 

works of the documents of Vatican II, Pope John Paul II, and his successor, our current Pope 

Benedict XVI, among others. This paper explores the connection between Mary and the 

Eucharist as present in contemporary Church documents. 

 In Ecclesia de EucaristiaȮɯ/Ö×Ìɯ)ÖÏÕɯ/ÈÜÓɯ×ÖÐÕÛÚɯÖÜÛɯÛÏÈÛȮɯɁ(ÕɯÛÏÌɯȿÔÌÔÖÙÐÈÓɀɯÖÍɯ"ÈÓÝÈÙàɯÈÓÓɯ

that Christ accomplished by his passion and his death is present. Consequently all that Christ did 

with regard to his Mother ÍÖÙɯÖÜÙɯÚÈÒÌɯÐÚɯÈÓÚÖɯ×ÙÌÚÌÕÛȭɂ1 Such an emphasis for the relation of Mary 

to the Eucharist truly helps us to begin to contemplate how the two are really connected ɬ it is 

ÛÏÙÖÜÎÏɯÛÏÌɯ$ÜÊÏÈÙÐÚÛɯÛÏÈÛɯ"ÏÙÐÚÛɀÚɯÚÈÊÙÐÍÐÊÌɯÖÕɯÛÏÌɯ"ÙÖÚÚɯÈÛɯ"ÈÓÝÈÙàɯÐÚɯÙÌÈÓÓàɯÔÈËÌɯ×ÙÌÚÌÕÛɯÛÖɯÜÚȮɯ

but it is also in the same Eucharist in which we are able to be intimately connected with His 

Mother. Such a consideration finds its entire basis in the mystery of the Incarnation, the basis of 

our faith that the Son of God in His divinity assumed human nature and became present to us 

through the Blessed Virgin Mary.2  

Historical Overview of the Connection 

Beyond the Incarnation, scripturally one would see the connection of the sacrifice of 

Christ and, in a very profound way, the sacrificial character displayed in the Blessed Mother 

through ÛÏÌɯÜÓÛÐÔÈÛÌɯÚÈÊÙÐÍÐÊÌɯÖÍɯÏÌÙɯ2ÖÕɀÚɯÓÐÍÌɯÛÏÈÛɯÞÈÚɯÈÊÊÖÔ×ÓÐÚÏÌËɯÜ×ÖÕɯÛÏÌɯ"ÙÖÚÚȭ While 
                                                                            
1 John Paul II, Ecclesia de Eucaristia, 57. 

2 National Conference of Catholic Bishops, Catechism of the Catholic Church: Second Edition, 461, 464. 
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Christ laid down His own life for our sins, so too did the Blessed Mother lay down her own life, 

ÈÚɯÛÏÌɯ×ÙÖ×ÏÌÛÐÊɯÚÛÈÛÌÔÌÕÛɯÖÍɯ2ÐÔÌÖÕɯÐÕɯÛÏÌɯÛÌÔ×ÓÌɯÉÌÊÈÔÌɯÍÜÓÍÐÓÓÌËɯÛÏÈÛɯɁ. . . a sword will pierce 

ÛÏÙÖÜÎÏɯàÖÜÙɯÖÞÕɯÚÖÜÓɯÈÓÚÖɯȭɯȭɯȭɂɯȹ+ÒɯƖȯƗƙȺȭ In our re-×ÙÌÚÌÕÛÈÛÐÖÕɯÖÍɯ"ÏÙÐÚÛɀÚɯÚÈÊÙÐÍÐÊÌɯÜ×ÖÕɯÛÏÌɯ

Cross in each and every Mass which we celebrate to this day, we continue to participate in this 

sacrifice and, in so doing, the Virgin Mary is re-present among us as she stands at the foot of the 

altar of the Cross as well. In this very real and profound sense, she invites us to gaze upon 

"ÏÙÐÚÛɯÈÕËɯÛÖɯÙÌÈÓÐáÌɯÛÙÜÓàɯ"ÏÙÐÚÛɀÚɯÚÈÊÙÐÍÐÊÌɯÛÏÈÛɯÏÈÚɯÉÌÌÕɯÎÐÝÌÕɯÜ×ɯÍÖÙɯÌÈÊÏɯÖÍɯÜÚȭ 

Our re-presentation of such a sacrifice is based upon that solemn Last Supper 

celebration that Christ celebrated among his disciples. While we have no historical proof of the 

!ÓÌÚÚÌËɯ5ÐÙÎÐÕɯ,ÈÙàɀÚɯ×ÙÌÚÌÕÊÌɯÈÛɯÛÏÌɯËÐÕÕÌÙȮɯÞÌɯÊÈÕɯÉÌɯÚÜÙÌɯÛÏÈÛɯÚÏÌɯÊÖÕÛÐÕÜÌËɯÛÖɯ×Óay an 

important role in the sacrifice which would soon be celebrated after the Crucifixion. The words 

ÛÏÈÛɯÏÈËɯÉÌÌÕɯÛÏÌɯÛÙÜÌɯÉÌÎÐÕÕÐÕÎɯÛÖɯ"ÏÙÐÚÛɀÚɯÔÐÕÐÚÛÙàɯÐÕɯÛÏÌɯÞÖÙÓËȮɯÛÏÌɯÞÖÙËÚɯÚ×ÖÒÌÕɯÈÛɯÛÏÌɯ

Wedding Feast at Cana in John 2, and the words which have been so appropriately captured by 

/Ö×Ìɯ)ÖÏÕɯ/ÈÜÓɀÚɯÐÕÛÙÖËÜÊÛÐÖÕɯÖÍɯÛÏÌɯÕÌÞɯ+ÜÔÐÕÖÜÚɯ,àÚÛÌÙÐÌÚɯÖÍɯÛÏÌɯÙÖÚÈÙàɯ-- the words of 

"ÏÙÐÚÛɀÚɯ,ÖÛÏÌÙɯÛÖɯÛÏÌɯÚÌÙÝÈÕÛÚɯÛÖɯɁ#ÖɯÞÏÈÛÌÝÌÙɯÏÌɯÛÌÓÓÚɯàÖÜɂɯȹ)ÕɯƖȯƙȺɯ-- would clearly have 

resonated in the minds of the early disciples as they gathered to do as Christ had told them to 

ËÖɯÈÛɯÛÏÈÛɯ+ÈÚÛɯ2Ü××ÌÙȯɯÛÖɯɁ#ÖɯÛÏÐÚɯÐÕɯÙÌÔÌÔÉÙÈÕÊÌɯÖÍɯÔÌȭɂɯȹ+ÒɯƖƖȯƕƝȺȭ  

Pope John Paul further asserts that the Blessed Virgin then played an important role in 

the earliest days of the Church as we recognize in Acts that she too gathered together with the 

"ÏÙÐÚÛÐÈÕɯÊÖÔÔÜÕÐÛÐÌÚɯÛÖɯÉÙÌÈÒɯÉÙÌÈËɯÈÕËɯÚÏÈÙÌɯÐÕɯ'ÌÙɯÖÞÕɯ2ÖÕɀÚɯ!ÖËàɯÈÕËɯ!ÓÖÖËɯȹ ÊÛÚɯƖȯƘƖȺȭ 3 

Following her own participation in the Eucharistic sacrifice of the early Christian communities 

in which she shared, history shows that a Marian connection to the Eucharist formed very early. 

One of the earliest non-scriptural references to the Eucharist, the epitaph of Bishop Abercius, is 

believed to have been created on a monument by as early as the second century. The epitaph 

ÚÈàÚȮɯɁȭɯȭɯȭɯÌÝÌÙàÞÏÌÙÌɯ×ÙÖÝÐËÌËɯÈÚɯÔàɯÍÖÖËɯÛÏÌɯ%ÐÚÏɯÖÍɯÌßÊÌÌËÐÕÎɯÎÙÌÈÛɯÚÐáÌɯÈÕËɯ×ÜÙÌɯÞÏÖÔɯÛÏÌɯ

Ú×ÖÛÓÌÚÚɯÝÐÙÎÐÕɯÊÈÜÎÏÛɯÍÙÖÔɯÛÏÌɯÚ×ÙÐÕÎȭɂ4 Here, using the sense of secrecy that was required 

among the early Church, may be revealed a very early connection in the Eucharist ɬ that the 

%ÐÚÏɯȹ"ÏÙÐÚÛȺɯÞÏÐÊÏɯÞÈÚɯ×ÙÖÝÐËÌËɯÐÕɯÈÉÜÕËÈÕÊÌɯÞÈÚɯÎÐÝÌÕɯÛÏÙÖÜÎÏɯÛÏÌɯɁÚ×ÖÛÓÌÚÚɯÝÐÙÎÐÕȮɂɯÞÏÖɯÐÚɯ

held to be the Blessed Virgin Mary. 

It is during this same time frame that we begin to see the development of further 

theology linking Mary to the Eucharist. In fact, from a very early time, the Church Fathers 

established this connection between the Incarnation, the Word made flesh, and the Eucharist, 

the presence of Christ among us in the breaking of bread. It was against heresies in the early 

Church that the Fathers and theologians began to define that the same Body that is present in 

the Incarnation is present in the Eucharist. In effect, the early development of Eucharistic 

theology hinged on the differentiation of symbolism and realism in the Eucharist, continuingly 

struggling in an either/or fashion and not the both/and to which we have now become 

accustomed. 

                                                                            
3 Ecclesia de Eucaristia, 53. 

4 Gregory Grabka, ñEucharistic Belief Manifest in the Epitaphs of Abercius and Pectorius,ò 

http://www.ewtn.com/library/SOURCES/EPITAPHS.TXT; Internet; accessed 5 November 2007. 
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By the fourth century, St. Ambrose began to develop a much deeper sense of the 

connection that Mary had to the Eucharist when he began to show that the same Body which is 

miraculously present to us in the Eucharist is the same Body that was miraculously really made 

present in the womb of the Virgin. In his point Ambrose points out that Christ was made 

present to us without the ordinary means of nature in the Incarnation, so why would it be any 

otherwise in His Eucharistic presence that he should be limited by a natural means to be made 

present to us?5 During this same period St. Augustine attests that the same flesh which we eat in 

the Eucharistic species is that of the same flesh of Mary.6 

%ÙÖÔɯÛÏÐÚɯ×ÖÐÕÛɯÍÖÙÞÈÙËȮɯÛÏÌɯÛÏÌÖÓÖÎàɯÖÍɯ,ÈÙàɀÚɯÊÖÕÕÌÊÛÐÖÕɯÛÖɯÛÏÌɯ$ÜÊÏÈÙÐÚÛɯËÖÌÚɯÕÖÛɯÚÌÌɯ

much further development until the eleventh century when we are presented with the oath that 

is required of Berengarius to the Roman Council VI under St. Gregory VII. In the year 1079, the 

Church made Berengarius attest that the bread and wine are substantially and not just 

symbolically (again, the tension between a symbolic and real presence is shown) changed into 

the Body and Blood of Christ, ÛÏÌɯÚÈÔÌɯ!ÖËàɯÈÕËɯ!ÓÖÖËɯɁȱwhiÊÏɯÞÈÚɯÉÖÙÕɯÖÍɯÛÏÌɯ5ÐÙÎÐÕȱɂ7  

During the same time period, the Church also began to face a growing problem of moral 

discrepancies and priestly office abuses which precipitated further developments on the 

theology of the Eucharist. With Gregory VII, St. Peter Damian begins to help make the 

connection of the Eucharist and the virgin birth a spiritual one.8 The same problems continued 

to influence the development of the theology through the words of St. Antoninus of Florence in 

the fifteenth century who suggested that an image of the Virgin Mary be placed behind the altar 

so as to remind himself of the purity and chastity of the Virgin which he should be striving to 

imitate in his own priesthood and in the sacrifice of the Mass.9 

The thirteenth and fourteenth centuries continued to see a rich development of this 

Eucharistic theology. St. Bonaventure began to consider how Mary is not just historically 

involved in the Eucharist through her role in the Incarnation, but even more so that she has a 

Ɂpresent ÙÖÓÌɯÐÕɯÛÏÌɯÊÌÓÌÉÙÈÛÐÖÕɯÖÍɯÛÏÌɯ$ÜÊÏÈÙÐÚÛɂɯÈÕËɯÛÏÈÛɯÚÏÌɯɁÊÖÖ×ÌÙÈÛÌÚɯÐÕɯÛÏÌɯÖÍÍÌÙÐÕÎɯÈÕËɯÛÏÌɯ

ÍÙÜÊÛÐÍàÐÕÎɯÖÍɯÛÏÌɯÚÈÊÙÈÔÌÕÛɯÐÛÚÌÓÍȭɂ10 Bonaventure also calls upon the priest to offer the sacrifice 

ÖÍɯÛÏÌɯ,ÈÚÚɯÐÕɯÛÏÌɯÚÈÔÌɯɁ×ÜÙÐÛàɯÈÕËɯ×ÐÌÛàɂɯÛÏÈÛɯÛÏÌɯ5ÐÙÎÐÕɯ,ÈÙàɯÏÌÙÚÌÓÍɯÖÍÍÌÙÌËɯÛÖɯ&ÖËɯÈÕËɯÛÏÈÛɯ

our souls and lives should be as pure and unblemished as hers when we participate in the 

sacrifice of the Mass.11 It was this same period that saw the publication (though it is said to have 

existed prior to this time period12) of the famous Marian and in many ways Eucharistic hymn 

Ave Verum Corpus, which put to prayer many of the already mentioned developments of 

Eucharistic theology. St. Thomas Aquinas, in his Summa Theologica (part 3, question 75, article 4), 

                                                                            
5 ibid., 3-4. 

6 Stefano M. Manelli, Jesus, our Eucharistic Love ï Eucharistic Life According to the Examples of the Saints (1973), 106. 

7 Henry Denzinger, The Sources of Catholic Dogma, trans. Deferrari (2004), 144 (art. 355). 

8 Laurentin, 4-5. 

9 ibid., 5. 

10 ibid. 

11 Paul E. Duggan, ñPriesthood, Eucharist and Our Lady,ò Priest 54(June 1998): 16. 

12 James T. OôConnor, ñMary and the Eucharist,ò Marian Studies 34(1983): 52. 
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affirmed many of the same beliefs by quoting Ambrose when he stated that  

It is clear that a Virgin begot beyond the order of nature: and what we make is the body 

from the Virgin. 6ÏàȮɯÛÏÌÕȮɯËÖɯàÖÜɯÓÖÖÒɯÍÖÙɯÕÈÛÜÙÌɀÚɯÖÙËÌÙɯÐÕɯ"ÏÙÐÚÛɀÚɯÉÖËàȮɯÚÐÕÊÌɯÛÏÌɯ+ÖÙËɯ

Jesus was Himself brought forth of a Virgin beyond nature?13  

Throughout the remaining centuries until the present we begin to see the development of entire 

books devoted to the understanding of the relationship of Mary and the Eucharist. 

Marian & Eucharistic Spirituality in Lumen Gentium 

Having looked at the historical development of the connection between Our Lady and 

the Eucharist, we can now recognize how it is that Lumen Gentium and our two most recent 

×Ö×ÌÚɯÏÈÝÌɯÊÖÕÛÐÕÜÌËɯÛÖɯËÌÝÌÓÖ×ɯ,ÈÙàɀÚɯ×ÓÈÊÌɯÐÕɯÛÏÌɯ,ÈÚÚɯÐÕɯÛÏÌÐÙɯÖÞÕɯ$ÜÊÏÈÙÐÚÛÐÊɯÛÏÌÖÓÖÎÐÌÚȭ 

Considering the importance of the sacrifice that is the Eucharist we can notice an implicit 

ÙÌÍÌÙÌÕÊÌɯÛÖɯ,ÈÙàɀÚɯÙÖÓÌɯÐÕɯÛÏÌɯÚÈÊÙÐÍÐÊÌɯÖÍ Christ in the final chapter of Lumen Gentium where we 

ÙÌÈËɯɁȱÛÏÌɯ!ÓÌÚÚÌËɯ5ÐÙÎÐÕȱfaithfully persevered in her union with her Son unto the cross . . . 

enduring with her only begotten Son the intensity of his suffering, associated herself with his 

sacrifice ÐÕɯÏÌÙɯÔÖÛÏÌÙɀÚɯÏÌÈÙÛȮɯÈÕËɯÓÖÝÐÕÎÓàɯÊÖÕÚÌÕÛÐÕÎɯÛÖɯÛÏÌɯÐÔÔÖÓÈÛÐÖÕɯÖÍɯÛÏÐÚɯÝÐÊÛÐÔɯÞÏÐÊÏɯ

ÞÈÚɯÉÖÙÕɯÖÍɯÏÌÙȭɂ14  

Recognizing such an intimate connection between the sacrifice of Christ upon the Cross, 

the same sacrifice which we celebrate at every Mass, and the sacrifice which Mary endured 

ÏÈÝÐÕÎɯɁÈÚÚÖÊÐÈÛÌËɯÏÌÙÚÌÓÍɯÞÐÛÏɯÏÐÚɯÚÈÊÙÐÍÐÊÌɯÐÕɯÏÌÙɯÔÖÛÏÌÙɀÚɯÏÌÈÙÛɂȮɯÖÕÌɯÊÈÕÕÖÛɯÉÜÛɯÙÌÊÖÎÕÐáÌɯ

how Mary stands near to us at each celebration of the Eucharist, sharing in our pains and our 

burdens as well as we turn to face our Risen Lord in the most Blessed Sacrament of the altar.  

Pope John Paul II helps us to assimilate this sacrificial connection even before the 

ÚÈÊÙÐÍÐÊÌɯÖÍɯÛÏÌɯÊÙÖÚÚɯÞÏÌÕɯÏÌɯÞÙÐÛÌÚɯɁ$ÝÌÕɯÛÏÖÜÎÏɯÛÏÌɯ'ÖÓàɯ3ÏÜÙÚËÈàɯÓÐÛÜÙÎàɯËÖÌÚɯÕÖÛɯÚ×ÌÈÒɯÖÍɯ

Mary . . . it is difficult not to sense her presence at the institution of the Eucharist, the 

anticipation of the Passion and death of the body of Christ, that body which the Son of God had 

ÙÌÊÌÐÝÌËɯÍÙÖÔɯÛÏÌɯ5ÐÙÎÐÕɯ,ÖÛÏÌÙɯÈÛɯÛÏÌɯÔÖÔÌÕÛɯÖÍɯÛÏÌɯ ÕÕÜÕÊÐÈÛÐÖÕȭɂ15 It becomes quite clear at 

each and every celebration of the Eucharist then that the presence of Mary is among us as we 

ÛÜÙÕɯÖÜÙɯÏÌÈÙÛÚɯÈÕËɯÖÜÙɯÌàÌÚɯÛÖÞÈÙËɯ"ÏÙÐÚÛɀÚɯ×ÙÌÚÌÕÊÌɯÈÔÖÕÎɯÜÚȭ 

In his encyclical letter of 1987 entitled Redemptoris Mater, Pope John Paul further invites 

us to consider this link between Mary and the Eucharist through the liturgy of the Churches of 

ÉÖÛÏɯÛÏÌɯ$ÈÚÛɯÈÕËɯÛÏÌɯ6ÌÚÛȮɯ×ÖÐÕÛÐÕÎɯÖÜÛɯÛÏÈÛɯɁ,ÈÙàɯÎÜÐËÌÚɯÛÏÌɯÍÈÐÛÏÍÜÓɯÛÖɯÛÏÌɯ$ÜÊÏÈÙÐÚÛȭɂ16 The 

symbolism which linked the Virgin Mary to the Eucharist that began to take shape in the East in 
                                                                            
13 St. Thomas Aquinas, Summa Theologica, III, q.75, a.4.  

14 Second Vatican Council, Lumen Gentium, 58. 

15 John Paul II, ñLetter of the Holy Father Pope John Paul II to all the Priests of the Church on the Occasion of Holy Thursday 

1995,ò in Letters to my Brother Priests, 1979-2001, ed. Socías (2001), 217. 

16 John Paul II, Redemptoris Mater, 44. 
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the very early Church can still be seen in the various liturgical celebrations of the Eastern 

church today. %ÖÙɯÌßÈÔ×ÓÌȮɯÐÕɯÛÏÌɯ"ÏÈÓËÌÈÕɯ"ÏÜÙÊÏɯÛÏÌÙÌɯÈÙÌɯÛÏÙÌÌɯÍÌÈÚÛÚɯÍÖÙɯ,ÈÙàȯɯɁÛÏÌɯÍÌÈÚÛɯÖÍɯ

thÌɯÚÌÌËÚɂɯÏÌÓËɯÖÕɯÛÏÌɯÚÌÊÖÕËɯËÈàɯÈÍÛÌÙɯ"ÏÙÐÚÛÔÈÚȰɯɁÛÏÌɯÍÌÈÚÛɯÖÍɯÛÏÌɯÌÈÙÚɯÖÍɯÎÙÈÐÕɂɯÖÍɯ,ÈàɯƕƙȰɯ

ÈÕËɯÍÐÕÈÓÓàȮɯɁÛÏÌɯÍÌÈÚÛɯÖÍɯÛÏÌɯÝÐÕÌÚɂɯÖÍɯ ÜÎÜÚÛɯƕƙȭ17  

Such liturgical celebrations and anaphorae are also called to mind in the Melkite and 

Ethiopian liturgies as well.18 Considering the epiklesis that is so important in our own liturgy, it 

can be very moving to consider an even more connected role of Mary to the Eucharist ɬ that the 

very same Holy Spirit which makes possible the Incarnation is the one and the same Spirit 

whom we now call upon to make Christ present to us in each of our Eucharistic celebrations! 

2ÖɯÏÖÞɯÐÚɯÛÏÈÛɯÞÌɯÈÙÌɯÛÖɯÛÙÜÓàɯÙÌÊÖÎÕÐáÌɯ,ÈÙàɀÚɯÙÖÓÌɯÐÕɯÛÏÌɯ$ÜÊÏÈÙÐÚÛȳ How is it that we 

are to turn to Mary when we celebrate the Eucharist and truly come to ÚÌÌɯÏÌÙɯÈÚɯÛÏÌɯɁ6ÖÔÈÕɯ

ÖÍɯÛÏÌɯ$ÜÊÏÈÙÐÚÛɂɯÞÏÐÊÏɯ/Ö×Ìɯ)ÖÏÕɯ/ÈÜÓɯ((ɯÞÈÚɯÈ×ÛɯÛÖɯÙÌÍÌÙɯÛÖɯÏÌÙȳ We must remember to be 

ÊÈÙÌÍÜÓɯÚÖɯÈÚɯÛÖɯÕÖÛɯ×ÜÛɯÛÖÖɯÔÜÊÏɯÖÍɯÈÕɯÌÔ×ÏÈÚÐÚɯÖÕɯ,ÈÙàɀÚɯÙÖÓÌɯÐÕɯÛÏÌɯ$ÜÊÏÈÙÐÚÛȮɯÍÖÙɯÚÏÌɯÐÚɯ

always a mediator between ourselves and the Eucharist, and in as much she becomes an 

example to be followed as we turn to the Risen Lord in the Eucharist. Pope Benedict XVI, in his 

post-synodal apostolic exhortation Sacramentum Caritatis, helps to make this point quite clear 

ÞÏÌÕɯÏÌɯÚÛÈÛÌÚɯÛÏÈÛɯɁ,ÈÙàɯȭɯȭɯ. is the model for each of us, called to receive the gift that Jesus 

ÔÈÒÌÚɯÖÍɯÏÐÔÚÌÓÍɯÐÕɯÛÏÌɯ$ÜÊÏÈÙÐÚÛȭɂ19  

This sense of devotion to the Blessed Mother is also given to us in Lumen Gentium where 

ÞÌɯÙÌÈËɯÛÏÈÛɯɁ3ÏÐÚɯÊÜÓÛȱdiffers essentially from the cult of adoration, which is offered equally 

to the Incarnate Word and to the FÈÛÏÌÙɯÈÕËɯÛÏÌɯ'ÖÓàɯ2×ÐÙÐÛȱɂ20 Such a recognition of the 

devotion which is owed to the Mother of Christ helps us to recount the proper forms of worship 

ɬ that it is latria which is the worship that is due to God alone (for example, in the adoration of 

"ÏÙÐÚÛɀÚɯ×ÙÌÚÌÕÊÌɯÐÕɯÛÏÌɯ$ÜÊÏÈÙÐÚÛȺȮɯÞÏÌÙÌÈÚɯhyperdulia is the right form of veneration that is due 

to Mary in particular. Ultimately, while Mary is shown to have participated in a unique way 

ÛÏÙÖÜÎÏɯÏÌÙɯÔÖÛÏÌÙÏÖÖËɯÐÕɯÛÏÌɯ(ÕÊÈÙÕÈÛÐÖÕɯÈÕËɯÛÏÙÖÜÎÏɯÏÌÙɯÚÏÈÙÐÕÎɯÐÕɯÏÌÙɯ2ÖÕɀÚɯÚÈÊÙÐÍÐÊÌȮɯÏÌÙɯ

role is one which is to be imitated and recognized, but not as an end in and of itself. 

Pope John Paul helps to reiterate this method of devotion to Mary as he teÓÓÚɯÜÚɯÛÏÈÛɯɁ2ÏÌɯ

×ÙÈÐÚÌÚɯ&ÖËɯȿÛÏÙÖÜÎÏɀɯ)ÌÚÜÚȮɯÉÜÛɯÚÏÌɯÈÓÚÖɯ×ÙÈÐÚÌÚɯÏÐÔɯȿÐÕɀɯ)ÌÚÜÚɯÈÕËɯȿÞÐÛÏɀɯ)ÌÚÜÚȭ This is itself the 

ÛÙÜÌɯȿ$ÜÊÏÈÙÐÚÛÐÊɯÈÛÛÐÛÜËÌɀȭɂ21 Such an attitude is the same which we must seek to imitate and 

follow in our own Eucharistic attitudes as well. We turn to God in the Eucharist with praise and 

ÛÏÈÕÒÚÎÐÝÐÕÎɯȹÛÏÌɯÝÌÙàɯÔÌÈÕÐÕÎɯÖÍɯÛÏÌɯÞÖÙËɯȿ$ÜÊÏÈÙÐÚÛɀɯÐÛÚÌÓÍȺȮɯÙÌÈÓÐáÐÕÎɯÛÏÈÛɯÞÌɯ×ÙÈÐÚÌɯÏÐÔɯÕÖÛɯ
                                                                            
17 Angelo Amato, ñReflections on Ecclesia de Eucharistia ï 10,ò http://www.ewtn.com/library/Doctrine/EUCHAR10.HTM; 

Internet; accessed1 November 2007. 

18 ibid.. 

19 Benedict XVI, Sacramentum Caritatis, 33. 

20 Second Vatican Council, Lumen Gentium, 66. 

21 John Paul II, Ecclesia de Eucaristia, 58. 
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just through the Eucharist, but even more so, as we become what we receive, as we conform our 

lives to GoËɀÚɯÞÐÓÓɯÉàɯ×ÈÙÛÈÒÐÕÎɯÐÕɯÏÐÚɯÖÞÕɯÚÈÊÙÐÍÐÊÐÈÓɯÓÐÍÌȭ 3ÖÎÌÛÏÌÙȮɯÈÚɯ"ÏÙÐÚÛɀÚɯÉÖËàɯÛÏÌɯ"ÏÜÙÊÏȮɯ

we turn to God in prayer for the gift of the Eucharist which he has given to us and offer 

ourselves back to him in return by celebrating and participating in the sacrifice of the cross in 

the un-bloodied sacrifice of the Mass. 

One wonderful way in which we imitate this role is by being aware of how it is that we 

accept Christ just as Mary did at the Annunciation. ,ÈÙàɀÚɯÖÞÕɯÙÌÚ×ÖÕÚÌɯÖÍɯɁ+ÌÛɯÐÛɯÉÌɯËÖÕÌɯÛÖɯ

me according tÖɯàÖÜÙɯÞÖÙËɂɯȹ+Ò. ƕȯƗƜȺɯÐÚɯÈɯÍÖÙÌÛÈÚÛÌɯÖÍɯÖÜÙɯÖÞÕɯÙÌÚ×ÖÕÚÌɯÖÍɯɁ ÔÌÕɂɯÈÚɯÞÌɯÊÖÔÌɯ

forward to receive the precious Body and Blood of Christ in the Eucharist.22 Such a response 

and desire to receive Christ into our own body and a desire to conform our lives to His are an 

exact encounter with the Risen OÕÌɀÚɯ!ÖËàɯÈÚɯÐÚɯ,ÈÙàɀÚɯfiat ÐÕɯÏÌÙɯÙÌÚ×ÖÕÚÌɯÛÖɯÛÏÌɯÈÕÎÌÓɀÚɯ

greeting to her.23 

Conclusion 

(ÕɯÊÖÕÚÐËÌÙÐÕÎɯ,ÈÙàɀÚɯpowerful connection with the Eucharist, one can clearly see that 

ÚÏÌɯÛÙÜÓàɯÐÚɯÈɯɁ6ÖÔÈÕɯÖÍɯÛÏÌɯ$ÜÊÏÈÙÐÚÛɂȭ This is seen in a very profound way in the sacrifices 

which she has endured to make Christ present to us ɬ her sacrifice of her own body and blood 

to allow for the Incarnation, her sacrifice of Christ in the Temple, and even more importantly, 

her own sacrifice that she had to make as she saw her own son, the Son of God, suffer and die 

for the sins of humanity. Even more importantly, we come to recognize that, as the sacrifice of 

Christ on the cross in made re-present to us at every Mass, she too is present with us as we turn 

to worship and adore Him.  

This Eucharistic theology has been richly developed through Church tradition and 

history, is celebrated still today in the liturgies of both the East and West, and has become a true 

image of how it is that we are to turn to the Lord through Mary in our adoration of the Blessed 

Sacrament. Such theology has greatly influenced the recent writings of Pope John Paul II and 

his successor, Pope Benedict XVI, in their own writings on the connection of Mary to the 

Eucharist.  

In each of our Eucharistic celebrations, then, as we remember the words of Mary spoken 

ÛÖɯÛÏÌɯÚÌÙÝÈÕÛÚɯÈÛɯÛÏÌɯ6ÌËËÐÕÎɯ%ÌÈÚÛɯÈÛɯ"ÈÕÈɯÛÖɯɁ#ÖɯÞÏÈÛÌÝÌÙɯÏÌɯÛÌÓÓÚɯàÖÜȮɂɯÞÌɯÈÙÌɯÊÈÓÓÌËɯÛÖɯ

ponder and recognize the True Presence of Christ in the Eucharist. We are also invited then to 

remember and to imitate the very love and sacrifice that is given to us as an example by our 

Blessed Mother as she stands there, present among us in a very unique way, at the foot of the 

altar at each and every re-×ÙÌÚÌÕÛÈÛÐÖÕɯÖÍɯÏÌÙɯ2ÖÕɀÚɯÚÈÊÙÐÍÐÊÌȮɯÑÜÚÛɯÈÚɯÚÏÌɯÚÛÖÖËɯÈÛɯÛÏÌɯÍÖÖÛɯÖÍɯÛÏÌɯ

Cross on that Good Friday. 

                                                                            
22 ibid., 55. 

23 Jim Raffterty, ñMary, Woman of the Eucharist: A Contemplation,ò Review for Religious 64(4, 2005), 346. 
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Homily on the Memorial of  

the North American Martyrs  
  

Deacon Benjamin Haas 

Diocese of Marquette 

Mundelein Seminary 

 

From the author: This homily was preached on October 19th, 2008, the Memorial of Saints John de 

Brebeuf, Isaac Jogues, and companions; commonly known as the North American Martyrs. This is the 

name of my home parish, which was one of the first parishes to be named in their honor after they were 

canonized in 1930. This parish community is mostly blue-collar and accustomed to Fr. Joe, who is a 

relatively simple preacher but concise, and at age seventy-three lives his priesthood luminously and with 

great service to his people. 

READINGS : 

1st Reading : Wisdom 3:1-9  As sacrificial offerings he took them to himself. 

 

Psalm: Psalm 126: 1bc-2ab, 2cd-3, 4-5, 6  The Lord has done marvels for us. 

 

2nd Reading : 2 Corinthians 4:7-15 Always carrying about in the body the dying of Jesus.  

 

Gospel : Matthew 28:16-20  Baptizing them in the name of the Father, Son, and Holy Spirit. 

 

HOMILY : 

 Dear brothers and sisters in Christ, it is with great joy and no little nervousness that I 

preach to you my first Sunday homily as a deacon! Thank you in advance for your patience and 

charity! It is indeed a festive day here in our parish, American Martyrs, on this our patronal 

feast day of the North American Martyrs. As many of you know, we were the first parish in the 

West, and the second parish in the world, to carry this great name after these noble men were 

canonized in 1930. You see it here behind the altar, a litany of saints, a litany of missionaries, a 

litany of martyrs: Rene Goupil, Isaac Jogues, Jean de la Lande, Antoine Daniel, Jean de Brebeuf, 

Gabriel Lalemant, Noel Chabanel, and Charles Garnier. All killed by the Iroquois as 

missionaries between 1642 and 1649. Jean de Brebeuf and Isaac Jogues were Jesuit priests, the 

rest were Jesuit brothers or laymen associated with the mission of the Jesuits. 

 I will not rehearse in great detail today the gory details of their deaths. We do not have 

equally detailed accounts in all cases, but we know that they did not die easily or slowly. They 

were tortured and taunted, but were faithful to Christ to the end. In the case of St. Isaac Jogues, 

he returned to the Iroquois after having been tortured, mistreated, and escaped. He returned to 

them after a sojourn in France, knowing full well the risks this entailed, but also hoping to plant 
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the seed of the gospel among them. Indeed, many attribute in part the holiness of Blessed Kateri 

Tekakwitha, the Lily of the Mohawks, born just 20 years later in the same region, to the holy 

example and witness of these martyrs who preceded her. 

 This very man, St. Isaac Jogues, celebrated the first mass in the territory of our Diocese in 

1641 or 1642, in the region of Sault Ste. Marie. He established a mission there with another 

priest, Fr. Raymbault, visiting the areas of Sault Ste. Marie, Mackinac Island, and St. Ignace. 

Indeed, they were the ones to give the falls the name St. Mary. So, as we celebrate today, we do 

so in double measure, celebrating our patrons, and also those who first celebrated these sacred 

mysteries in our region. They did not hesitate to go and make disciples of all nations. We 

celebrate these saints who have gone before us in faith and in witness. We do not increase their 

sublime eternal glory in heaven by celebrating them today, that glory beyond measure, that 

ÎÓÖÙàɯÛÏÈÛɯɁÌàÌɯÏÈÚɯÕÖÛɯÚÌÌÕɯÈÕËɯÌÈÙɯÏÈÚɯÕÖÛɯÏÌÈÙËɂɯɬ but we do ponder their lives and example, 

and we are challenged to imitate them. 

 Ɂ3ÏÌɯÏÖÓàɯÔÈÙÛàÙÚȮɯÞÐÛÕÌÚÚÌÚɯÖÍɯ&ÖËȮɯ×Ùeferred to live by dying, in order not to die by 

ÓÐÝÐÕÎȰɯÐÕɯÖÙËÌÙɯÕÖÛɯÛÖɯËÌÕàɯÓÐÍÌɯÉàɯÍÌÈÙÐÕÎɯËÌÈÛÏȮɯÛÏÌàɯËÌÚ×ÐÚÌËɯÓÐÍÌɯÉàɯÓÖÝÐÕÎɯÓÐÍÌȭɂ So said St. 

Augustine in a homily he wrote in the fifth century, preaching on the feast of the Scillitan 

Martyrs. His words, coming to us through the long passage of 1,500 years, apply just as readily 

and with the same freshness and challenge to us today. What is true life? What is it to deny life 

through fear of death? What is it to despise life by loving life? 

 I think we should turn first to the Scriptures we have heard today, this living and 

breathing Word of God. The Book of Wisdom challenges us to trust that the Lord holds in His 

loving hands the souls of the just ɬ their suffering is not the whole story. Ɂ"ÏÈÚÛÐÚÌËɯa little, they 

ÚÏÈÓÓɯÉÌɯÎÙÌÈÛÓàɯÉÓÌÚÚÌËȭɂ &ÖËɀÚɯÉÓÌÚÚÐÕÎÚɯÈÙÌɯÉÌàÖÕËɯÖÜÙɯÞÐÓËÌÚÛɯÐÔÈÎÐÕÐÕÎÚȮɯÌÝÌÕɯÉÌàÖÕËɯÖÜÙɯ

full recognition and appreciation here in this life, much less in the life to come. Remember, the 

Book of Wisdom was written before the Resurrection of the Lord, but there is here, nonetheless, 

ÈɯÉÌÎÐÕÕÐÕÎɯÏÖ×ÌɯÈÕËɯÐÕÛÜÐÛÐÖÕɯÛÏÈÛɯ&ÖËɀÚɯÉÓÌÚÚÐÕÎÚɯÈÕËɯÔÌÙÊàɯÎÖɯÉÌàÖÕËɯÛÏÐÚɯÌÈÙÛÏÓàɯÓÐÍÌȭ 

 In this light, in a hope that goes beyond death, in a love that is stronger than death, how 

ÚÏÈÓÓɯÞÌɯɁÓÐÝÌɯÉàɯËàÐÕÎȮɯÐÕɯÖÙËÌÙɯÕÖÛɯÛÖɯËÐÌɯÉàɯÓÐÝÐÕÎȳɂ 'ÖÞɯËÖɯÞÌɯɁËÌÕàɯÓÐÍÌɯÉàɯÍÌÈÙÐÕÎɯËÌÈÛÏɂɯ

or love life by despising life? St. Augustine is playing with words here, by meaning two 

ËÐÍÍÌÙÌÕÛɯÛÏÐÕÎÚɯÉàɯɁÓÐÍÌɂɯɬ ÌÈÙÛÏÓàɯÓÐÍÌȮɯÎÙÖÜÕËÌËɯÖÕÓàɯÐÕɯÛÏÐÚɯÞÖÙÓËɯÈÕËɯÐÛɀÚɯ×ÓÌÈÚÜÙÌÚɯÈÕËɯ

successes, or life in Christ, which begins in baptism, but extends beyond all limitation. In this 

life, Christ rose victorious from the tomb, parading sin and death captive, making an example 

of them before all the nations. In this Christian life we live even in death, this life in Christ we 

deny by fearing death. This is the life we live in dying to ourselves, in humbling ourselves and 

growing in virtue. 

 It is this life we live in dying well, whether that be quietly in our beds after a long, or 

short, life of struggle and grace, or in a more dramatic way as did our holy patrons, the North 

American Martyrs.  

 The American Martyrs did not begin to live this life in Christ in the moment of their 

martyrdom. Each man has a different story, but each one at some point answered the call to 

come from France to the New World, to bring the sweet name of Christ to those who had never 
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heard it before. And they answered this call not just once, but over and over again. First, they 

chose the arduous journey to the colonies over the comfortable and established life of ministry 

in France, surrounded by friends and family. They left behind beautiful cathedrals and a more 

comfortable life. Those were good things ɬ perhaps not essential things, but good things. 

Coming to New France, they encountered settlers and soldiers very much in need of the Gospel. 

There was truly a need for men of God among the French-speaking colonists. Here life was 

rough, but there was the camaraderie and comfort of being among your own people, speaking 

your own language. There was mostly enough to eat, clothing, a roof over their heads. This too 

they left behind, confidently going even farther into the wilds, seeking the tribes of Native 

Americans that had never heard the gospel preached, learning languages that few Europeans 

had ever heard, preaching the gospel in languages that were not heard even on the day of 

Pentecost.  

 They went out in small groups, just two or three of them at a time, or even alone, now 

leaving behind not just the luxuries of comfort and familiarity, but even the necessities of food, 

clothing, friendship, and communication. They chose daily and weekly and yearly to seek the 

truly needful thing, the pearl of great price, in the service of the Lord. In this, we can see their 

holiness and witness, even had these men not become martyrs, paying even the final price for 

the Gospel. +ÌÛɯÔÌɯÈÎÈÐÕɯØÜÖÛÌɯ2Ûȭɯ ÜÎÜÚÛÐÕÌȮɯɁ2ÖȮɯÔàɯÉÙÖÛÏÌÙÚɯÈÕËɯÚÐÚÛÌÙÚȮɯÓÌÛɯ"ÏÙÐÚÛɯÕÌÝÌÙɯÉÌɯ

denied for the sake of superfluities, never be denied for the sake of necessities; nobody is more 

ÕÌÊÌÚÚÈÙàȮɯÔÖÙÌɯÊÓÖÚÌÓàɯÙÌÓÈÛÌËɯÛÖɯÜÚɯÛÏÈÕɯÏÌɯÐÚȭɂ 

 As I look out at you, and you look back at me, is there a question that rises up in our 

hearts? How am I to be a martyr? Do I want to be a martyr? Why would anyone be a martyr? 

While I hope and pray that the executioner never knocks on your door, asking if you believe in 

Christ Jesus, and Him crucified, does that let us off the hook? (ɯËÖÕɀÛɯÛÏÐÕÒɯÐÛɯËÖÌÚɯɬ martyrdom 

can take many forms. It is one thing to give up things we have, and this is good, but the true 

challenge is to give up ourselves, to die to our old way of being, to our habits and sins and 

vices. The parents who die to themselves for their children, the older sister who gives of herself 

to her little brother, the spouses who live out their love for each other with all the giving that 

entails, the single person who generously helps those around them, the child who cares for their 

sick and aged parent, the priest or deacon faithfully serving his people, the nun serving and 

praying for the world ɬ ÌÈÊÏɯÖÍɯÛÏÌÚÌɯ×ÌÖ×ÓÌɯËÐÌÚɯÚÖɯÈÚɯÛÖɯÓÐÝÌȮɯÌÚ×ÌÊÐÈÓÓàɯÐÍɯÐÛɀÚɯÐÕɯÓÐÛÛÓÌɯÜÕÕÖÛÐÊÌËɯ

ways each day.   

Now, with open hearts, let us hear again the words of St. Paul from the Second Reading: 

We hold this treasure in earthen vessels, that the surpassing power may be of God and not from 

us. We are afflicted in every way, but not constrained; perplexed, but not driven to despair; 

persecuted, but not abandoned; struck down, but not destroyed; always carrying about in the 

body the dying of Jesus, so that the life of Jesus may also be manifested in our body. For we who 

live are constantly being given up to death for the sake of Jesus, so that the life of Jesus may be 

manifested in our mortal flesh. 

This is not just for those in far away mission lands, in long ago times. This is not just for those 

called to some public and exceptional mission or ministry ɬ these words are addressed to each 

one of us in the silence of our hearts, behind the doors of our homes, in the offices or classrooms 



29 

or corridors where we work.  

 %ÐÕÈÓÓàȮɯËÖɯàÖÜɯÕÖÛÐÊÌɯÛÏÌɯÚÖÜÙÊÌɯÖÍɯ/ÈÜÓɀÚɯÏÖ×Ìȳ It is the Lord! We are earthen, 

breakable, fragile, weak ɬ but the surpassing power of God works in us! We are not constrained, 

driven to despair, abandoned, or destroyed! In Christ we are offered victory! We are confident, 

ÉÜÛɯÕÖÛɯ×ÙÖÜËȮɯÒÕÖÞÐÕÎɯÖÜÙɯÞÌÈÒÕÌÚÚȮɯÉÜÛɯÒÕÖÞÐÕÎȮɯÈÉÖÝÌɯÈÓÓȮɯÛÏÌɯ+ÖÙËɀÚɯÚÞÌÌÛɯÎÌÕÛÓÌɯÚÛÙÌÕÎÛÏȭ 

The Lord has done marvels for us, the Lord does marvels for us right now, the Lord will do 

marvels for us ɬ 6ÌɯÎÖɯÍÙÖÔɯÛÏÐÚɯÓÐÍÌȮɯÎÖɯÐÕÛÖɯÛÏÌɯ+ÖÙËɀÚɯÏÖÜÚÌɯÙÌÑÖÐÊÐÕÎȮɯÊÈÙÙàÐÕÎɯÛÏÌɯÚÏÌÈÝÌÚɯÖÍɯ

the harvest. And there, I hope and pray, we will be welcomed not just by our Lord, not just by 

the Blessed Mother, but by the North American Martyrs, rejoicing with and in us, bearing, like 

the Lord, the wounds of their martyrdom, but also, like Him who rose, glorious and splendid in 

the light of eternity. 

 Sts. Rene Goupil, Isaac Jogues, Jean de la Lande, Antoine Daniel, Jean de Brebeuf, 

Gabriel Lalemant, Noel Chabanel, and Charles Garnier ɬ be our guides and our defenders!  

 Pray for us! 
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